NAISHKARMYASIDDHI 


By Suresvaracharya 










c 





Volume 14 


INDEX 


| S.No. Title Verse Page No. 
Validity of assertive Sruti texts 
4. 47 - 2254 to 2 
Scope of anvaya-vyatireka reasoning 
4- 2364 to 2 
ryerseSAcisel 54-56 364 to 2398 





The limitations of inference : the immediate 
apprehension of the Self is not possible 

7 2 2421 
through inference, but only through Sruti 2 aoa e 
[Verse 57 — 58] 


(il 


INDEX 


suo [~Tte~SSS~*~dS*C« 
uw fekapterssTopiesawoss | 
2 
2s 
P2366 
a5 
230s 
2309 


Pa 
Dae 
pe 
0 





iii] 





eX Topic54to56 =» 








Verse 47 to 57 


Verse 47 — Introduction: 


aad datad-eaeaa-aela-Mea-Aea AAT AT. 
AS AA-AAShAd MAMA ea HARE! FA 
Baa: —'aATAACAT-aaa: Falaeaad-aETaTaAIcea- 
AARARAY:, A PASS: Mee MIM, AR-Aecald AIL | 
al fe BRS PITY: HATTA: "FTCA FATA Alec 
FACT: TATA | sal abet aA: 
SATS Beh, HATTA ATE |! STORER, 
APTA: AAT YAGI TATA THT, TTA, 
AIRE: | 


pramanantaranavastabdham nirastasesa-karya- 
karanatmaka-dvaita-prapaficam satya-jfandnanda- 
laksanam atmanam tat-tvam-asy-aham-brahmasmity- 
adi-vakyam samSayita-mithyd-jndnajnana- 
pradhvamsa-mukhena saksad-aparok sat-kara-tala- 
nyastamalaka-vat pratipadayaty evety asakrd 
abhihitam, tatra kecid Ghuh — tat-tvam-asy-adi- 
vakyair yathavasthita-vastu-yathatmyanvakhyana- 
nisthair na yathokto ’rthah pratipattum Sakyate 
*bhidha-srutitvat tesam. na hi loke ’bhidha-sruteh 
pramanantara-nirapeksava nadyas tire phalani 
santity-Gdikayah pramanyam abhyupagatam. ato 
niyoga-mukhenaivabhidha-sruteh pramanyam yuktam 
pramanantara-nirapeksatvan niyogasya. asya 
pariharartham asesapratyak sadi-prameyatva- ; 
nirakarana-dvarenatindriyartha- visayatvad abhidha- 
Sruteh pramanyam supta-purusa-prabodhaka- 
vakyasyeva vaktavyam ity ayam arambhah 


It has been stated many times that sentences such as "That thou art" and "Il am Brahman" 
establish directly and immediately, like an amalaka fruit in the palm of the hand, the Self which 
is real, consciousness, and bliss by its very nature, which is free from the entire world of 
duality consisting of objects as cause and effect, and which is not within the range of other 
pramanas, by destroying doubt, erroneous cognition, and ignorance. Here some raise an 
objection as follows : "It will not be possible to convey the abovementioned meaning by 





sentences like "That thou art," which seek to convey the real nature of the object as it 
exists, since these sentences are existential. Indeed, it is known in our experience that 
existential sentences like "There are fruits [in the trees] on the river bank" are not accepted to 
be valid if they convey their meaning independently of another pramana. So it is proper to say 
that the validity of existential Sruti texts is only through injunctive texts [to which they are 


subservient], since an injunctive sentence is independent of another pramana." To answer this 
objection, it has to be said that existential Sruti texts, which deal with a subject matter not 
knowable through all these pramanas such as perception and which is, therefore, beyond 
these senses, have validity in the same way as a sentence which awakens a person from sleep 
has validity. So the following is commenced. [Introduction — Chapter 3 — Verse 47] 





e Long sentence, long words, big Paragraph. 

e Sureshvaracharya consolidates what he has established so far. 

¢ Big objection by mimamsakas who also accept Veda as Pramanam in next verse. 
a) Tat Tvam Asi — Aham Brahma Asmi iti Adhi Mahavakyam : 
b) Pratipadayati Eva : 

¢ Definitely reveal a liberating fact as even when we are grasping the teaching. 
Example : 


e Just as dreamer wakes up and at the very waking shakes off all dream problems 
simultaneously at one go, not one by one. 


¢ Dream falsified instantaneously. 
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C) 


Mahavakya wakes us upto Paramartika order of reality reducing Pramatru, Pramana 
Prameyam into lower order of reality. 


Not solving problem of world but converting it into lower order of reality. 
In waking up, dream disappears from perception, dream falsified. 
It is convertion of order of reality, real until | wake up. 


When | wake up content of dream not changed, order of reality changed. 


, 








Wake up to Sakshi Svarupam, content of waking world not changed. 








Body old, diseases are there, has problems. 








Mahavakya changes order or reality called waking up to another order. 








Importance of world comes down, lower order like movie tragedy is entertainment. 


























2 Movies 
Svapna Waking 
| | 

Anuga Iga 























Content of world we don’t change, order changed. 
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d) Sakshat Aparokshataya : 
¢ Directly, immediately, no time gap, waker understands | have no dreamers problems. 
¢ |am Poorna Purusha not with Amputed organs. 

e) Aham Poorna Sakshat Pratipadayati : 
¢ Directly reveals. 

f) Karatala Nyasta Amalaka Vastu : 


e Like Berry, Nellikai keep in hand, can feel through all sense organs, Rupa, Sparsha, 
Rasa, Gandha. 


¢ No doubt is there, this is example to show immediacy and doubtlessness. 
¢ Similarly Ayam Ananda Svarupa is clearly recognizable, cognizable. 

g) Vakyam Pratipadayati iva Amalaka Vatu : 
¢ What type of knowledge? 

h) Samshayati, Mithya Jnana, Ajane Pradvamsa Mukhena : 


¢ When knowledge is received, and understood, it destroys 3 things instantaneously. 





Knowledge destroys 


——— SS eT 


Agyanam Mithya Jnanam Samshiyata Jnanam 


- Ignorance - False knowledge - Doubtful knowledge 
- Misconception 9957 









































All 3 eliminated simultaneously. 
Hereafter when you say Aham Dukhi, remember verse 46. 


When chattering happens in mind — what am I? what is my life? Successful, 
unsuccessful. 


| start my autobiography, | am miserable thought comes remember verse 46. 


ae Fh Geil Ala Aas esas ya: | aham duhkhi sukhi ceti yendyam pratyayo ‘dhruvah 
APIA BUA BA sea aren: wv ve || avagaty-anta abhati sa ma atmeti vakya-dhih 


That is my Self-that by which these impermanent mental states such as "| am miserable" and "| 
am happy" are revealed till the attainment of knowledge - such is the knowledge which arises 
from the sentence. [Chapter 3 — Verse 46] 





| am going through autobiographical negative thoughts. 





l refers to fluctuating mind, miserable now, wonderful earlier, it is part of changing 
material universe. 





Mind has: 


Drishyatvam, Bautikatvam, Sagunatvam, Savikaratvam, Agama-Pahitvam. 





Mind changing because of 


a it 














Prarabda Old Vasanas World Around 
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Because of fluctuations | — Bimba Ananda Svarupa Atma am not able to reflect on the 
mind. 


¢ Mind is thinking | am Dukhi. 
e Let mind go through fluctuating negative thoughts. 
¢ lam blessing fluctuating mind also. 

Kaivalya Upanishad : 


Rad Gas aid A ad ofafsar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
Ham ad ot aa ASSESS 228.1 mayi sarvarh layarh yati tadbrahmadvayamasmyaham |! 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 








e All minds and born are born in me the pure consciousness. 
¢ Body, mind has fluctuations, because of Prarabda Vasana. 
¢ Nobody can stop. 
Gita : 
APVAaaaTs | Sribhagavanuvaca 


WATAl a aad a prakasam ca pravrttim ca 
HiazHa 4 avs] | mohameva ca pandava | 


a ale anata ta dvesti sampravrttani 
f= t= fe E na nivrttani kanksati 14-22 
A Aaa Bld UU eVe-RRU I = | Le 





The Blessed Lord said : Light, activity and delusion, when present, O Pandava, he hates not, nor longs for 
them when absent. [Chapter 14 — Verse 22] 


¢ Even Gunateeta Jnani goes through fluctuations. 





Jnani also has thoughts of 


Er 


Prakasha Pravirthim Moha 


- Less because of 
Frequency / Intensity / 
Response [FIR] 
reduction. 





























e All Vrittis will come but verse 46 must be remembered. 
e Life has Nava Rasas, otherwise boring. 


e When depression, negative thoughts come, Sakshi will take care of me, Parallel should 
come. 


¢ No partial liberation. 
e Mahavakya never gives misconception (Mithya Jnanam) — Dukhi iti Misconception. 


e It never gives ignorance (Ajnanam) or Samshayita Jnanam doubtful knowledge. 
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i) Pradvamsa Mukhena : 

¢ Mahavakyam destroys instantaneously three obstacles. 
j) Iti Pratipadayanti : 

e Reveals Sayananda Lakshanam Atmanam. 

¢ Mahavakyam reveals to me the nonfluctuating consciousness Atma, not mind. 
Reveals : 

¢ Satyam — Nature of pure existence. 

¢ Jnanam — Nature of pure consciousness. 

e Ananda — Nature of pure Happiness. 


e Atma is not the nature of experiential happiness which is temporary Ananda of the 
mind, which is a reflection, comes and goes. 


¢ Original Ananda not experiencable, it is myself. 
¢ Mind becomes Anandi now and then. 
e Anandi depends on Prarabda. 
¢ Original Ananda not divided. 
¢ Pratibimba Ananda is Shared Ananda. 
k) Poornataya Pratyag Atma Ananda Lakshana Atmanam : 


¢ In that Poorna Ananda, world is a movie, world is Mithya, Nirastha, Adhyastham, 
superimposition. 
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¢ Without seeing Mithyatvam of the world, and falsifying world, world can’t be 
converted to a movie. 


e Aham Satyam, Jagan Mithya must be ascertained simultaneously. 
Revision Verse 47 — Introduction : 


¢ With intention to introduce Purva Mimamsa Purva Pakshi, Sureshvaracharya 
consolidates his teaching in Verse 47. 


¢ Mahavakya is greatest Pramanam, capable of giving liberating knowledge, unique 
Pramanam, functions as Pramanam, functions as final Pramanam destroying Pramata 
himself. 








¢ Mahavakya falsifies Pramata, thereafter no Pramanam is relevant. 








¢ Pramanam is meant for liberation, unique Pramanam removes all Pramanam includes 
itself after falsification of Pramata, no more Pramanam in my life. 


¢ Pramatru, Pramanam, Prameyam Triputi falsified. 


Brihadaranyaka Upanishad : 


aa fe acted Hate aieax sax farufa, afar sax sete, yatra hi dvaitamiva bhavati taditara itaram jighrati, taditara itaram pasyati, 
Teat Sava sUfe, afaax soraftaate, aay saa aa, taditara Itaram srnoti, taditara taramabhivadati, taditara itaram manute, 
afeat sax faonnie: aa a area AaATCATSATS clecher a fore, taditara itaram vijanati; yatra va asya sarvamatmaivabhittatkena kam jighret, 


deha F WA, Aenea F Yd, eho HANA, ache at || tatkena kam paéyet, tatkena kam Srnuyat, tatkena kamabhivadet, tatkena kam 
Heda, deh H area? Ata wa aor, at der manvita, tatkena kam vijaniyat? yenedam sarvam vijanati, tam kena 
feotteitart? fear 3 set fronefrareir i ey i vijaniyat? vijfiatéram are kena vijaniyaditi || 14 || 





Because when there is duality, as it were, then one smells something, one sees something, one hears 
something, one speaks something, one thinks something, one knows something. (But) when to the knower 
of Brahman everything has become the Self, then what should one smell and through what, what should 


one see and through what, what should one hear and through what, what should one speak and through 
what, what should one think and through what, what should one know and through what? Through what 
should one know That owing to which all this is known—through what, O Maitreyl, should one know the 
Knower ? [Il-—IV-—14] 





| remain as Apramata Sakshi in cozy comfortable binary format Mahavakyam is 
greatest statement in cosmos according to Advaitin. 


Before refuting consolidating his stand. 





Main sentence : “Vakyam Atmanam Pratipadayati Eva”. 


Mahavakyam does reveal turiya Atmanam. 





Therefore Mahavakyam is Pramanam. 


Definition of Pramanam : 


That which reveals something not known through any other Pramanam. 
Anadigata, Abadita, Asandigda Vastu Vishaya Jnana Janakam Pramanam. 
Does reveal unique Sakshi Atma. 
Whatever reveals is a Pramanam. 
Mahavakya reveals therefore it enjoys a Pramanam status. 
What type of Atma it reveals? 
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k) Pranantara Narashabdam : 
e Atma not accessible to any other Pramanams other than Mahavakyam. 
¢ Anadigata Vishayam iti Arthaha. 


l) Nirastha Asesha Karana Karya Atmaka Dvaita Prapancham : 





¢ Atma which is free from Dvaita Prapancham is revealed by Mahavakyam. 











Mandukya Upanishad : 
¢ Prapancha Upashamam, Turiyam is free from all Karyam and Karanam. 
¢ Karyam = Effect. 
° Karanam = Cause. 
¢ Turiya Atma = Karya — Karana Vilakshana. 
¢ Desha, Kala, Ateeta Turiyam. 


¢ When |say!am Turiyam, free from Dvaita Prapancha, there is no mystic state in which 
| alone will be there without experiencing dualistic universe. 


¢ In waking state, | understand myself to be free from perceived universe. 





¢ Perceiving universe, | say, | am free from perceived universe. 
¢ How dol say so? 


¢ Because of my understanding, perceived universe is of a lower order of reality. 











¢ |am ofa higher order of reality. 


¢ Perceiving world, | say, world is as good as not there. 
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¢ lam Advaitam not in Samadhi. 
¢ |am Advaitam, Trishu api Kaleshu, even now, in the past, in the future. 
e¢ Advaitam available in Jagrat Avasta itself. 


¢ Sureshvaracharya says : 





Mahavakya produces Advaita Jnanam at time of Sravanam. 


¢ Don’t have to go to higher state if | understand that perceived universe is of a lower 
order of reality. 











¢ Nondual |, is called Nirastha Asesha Karya Karana Atmaka Dvaita Prapancham : 
Wonderful Bahurrihi Samasa. 
e Nirastha Prapancha Yasmat Saha Atmanam. 
Taittriya Upanishad : 
¢ l|am Satyam Jnanam Anantham. 
Sureshvaracharya modifies here : 
¢ Instead of Anantha, he says Satyam, Jnanam Ananda Atmanam. 
¢ Only when | say | am Ananda, people will come to class. 
¢ lam sweet self. 
¢ This Vakya Pratipadayati (Reveals) Eva. 
e By giving knowledge. 
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Mahavakyam destroys 3 things 


SaaS 








Agyanam Mithya Jnanam Samshya Jnanam 


























Self ignorance Self Misconception Self doubt 





Liberated person free from 3. 
Mahavakya gives Jnanam without self ignorance + self misconception + self doubt. 
Sureshvaracharya is confident because it has worked for him. 


Mahavakya destroys 3 obstacles, gives Sakshat — Direct knowledge Aparoksha Jnanam 
during Sravanam, realisation during Sravanam itself in the form of clear understanding, 
not in the form of mystic experience in Samadhi. 


Mahavakya gives direct knowledge like Kartala Nyasta Amalakavatu — like berry 
Amalaka in hand. 


Asakrutu Abhihitam said repeatedly. 
Mimamsaka Ekadesi challenges. 


Mahavakya not a Pramanam, gives no knowledge, not a noun itself, how can it be 
adjective give liberating knowledge? 
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Vedas 








Karma Khanda Portion 











Fertile land 
Do Homam 
Useful 








¢ Repeatedly | have taught says Sureshvaracharya. 


m) Sravanantarya Nirapekshaya. 


¢ Shankara in Brahma Sutra 4" sutra refutes Purva Pakshi in Tattu Samanvayath. 


Tu: 


add aa-aatd | 


~ 





Jnana Khanda Portion 











Like Barren land 
Irrelevant 








Tattu Samanvayat | 


But that Brahman (is known from the Upanisads), (It) being the object of their fullest 
import. [l-—1-4] 


e Refutes Purva Pakshi. 
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Veda Statements 





er 





Siddha Bodhaka Vakyam (SBV) 





Karya Bodhaka Vakyam (KBV) 

















- Apramanam 

- Statement of facts 

- There is Gangotri, 10,000 ft, snow 
covered. 

- Existential fact. 

- Not valid, statements like Tat Tvam Asi. 

- Nature of thing as it is, Siddha. 

- Anuvakyam. 











Karya Bodhaka Vakyam 

Pramanam 

Statement of commandments. 

Do Surya Namaskara. 

Take bath 

Worship 

Imperative moods, not present tense verb. 
Satyam Vada 

Sandhya Vandanam not known through 
other Pramanams. 

Useful 





¢ Four conditions of Pramana Vakyam — discussed in Chapter 3 — Verse 35, 36, 37, 38. 


Vyapti : 


¢ Mahavakyam Apramanam, Siddhabodhatvat, statement of facts. 


Logic : 


¢ That which produces, generates knowledge is Pramanam. 


¢ PramaJanakam Pramanam. 
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¢ Knowledge of Ganyotri is Pratyaksham. 
e Person transforms knowledge through words. 


¢ Words are carriers of knowledge, not generators of knowledge, have no power to 
produce knowledge, Anuvada Vakyam, Pratyaksha Jnana Janya Anuvada Vakyam. 


e Restating knowledge gathered by Pratyaksha, no new knowledge generated. 
Pramanam : 

e Anadigata, Abadita, Asandigda Jnana Janyakam Pramanam. 

e Pramanam reveals what can’t be revealed by other sources. 

e Pramanam — is source, generator of knowledge. 


¢ Pratyaksha Jnanam of coldness felt in Gangotri is restated by Siddha Bodhaka Vakyam 
(SBV), Anuvada. 


Example : 
¢ Nadyaha Teera Phalani Santi on the Banks of the river, coconuts have fallen. 
¢ Not Pramana Vakyam, Pratyaksham, Anuvada, restatement of what is seen. 
e Anuvada Vakyam is transporter, carrier of knowledge not producer of knowledge. 
¢ General knowledge — Vyapti, apply to Mahavakyam. 


¢ Mahavakyam - Tat Tvam Asi, Aham Brahma Asi are Siddha Bodhaka Vakyam (SBV), 
Apramanam, Anuvada, restatements. 
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n) Loke : 
e Inthe world. 


e Abhida Srutehe Pramanantara Nirapeksha — All Siddha Bodhaka Vakyam which are not 
supported by another Pratyaksha Pramanam, have to get validity. 


Pramanyam Na Abhyupagatham : 
¢ Pramanams don’t give valid knowledge. 
Example : 
¢ Without children can’t talk of labour pains. 
¢ Mahavakyam valid only if knowledge revalidated in Samadhi direct experience. 
¢ Purva Mimamsaka accepts Veda as Pramanam. 
¢ We say entire Veda is Pramanam. 
Purva Pakshi : 
e All Karya Bodhaka Vakyams are Pramanam. 


¢ To make Siddha Bodhaka Vakyams as Pramanam add — Upasita, verb, Karma, then 
Siddha Bodhaka Vakyams converted to Karya Bodhaka Vakyams, injunction, 
commandment, to do Sadhana, Dhyanam. 


¢ Samsara fades in intense meditation, gives liberation in future. 


e Dhyana Kriya Bodhaka Vakyam Pramanam, Vidhi Vakyam. 
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Revision — Verse 47 Introduction : 
¢ Statement revealing fact not a Pramanam. 
¢ Tat Tvam Asi does not perform action. 
e Anadigata — Apoorvata — Dosha in Mahavakyam status of Pramanams. 
¢ It should not be available for other Pramanams. 
¢ Nadya Steera Phalani Santi Apramanam, Siddha Bodhaka Vakyam. 
¢ Receiver and speaker should not be blind. 
e If blind, can’t talk or understand. 


¢ Mimamsakas can’t reject Vedanta totally as they take it as Pramanam for Karma 
Khanda. 


¢ Can't spit / Swallow, hence manipulate Mahavakyam. 


Karya Bodhaka Vakyam Convert Siddha Bodhaka Vakyam 





Prarmanan to Karya Bodhaka Vakyam by 
adding Upasita - verb 


Purva Pakshi: 


e Example: lam very thirsty 
o There is water in the corner. 
o Hidden message : Go drink water to quench thirst. 
o Commandment implied. 


¢ Supply implied commandment to Mahavakyam — “Iti Upasita”. 
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Purva Pakshi : 
¢ Not new in Upanishads. 


Brihadaranyaka Upanishad : 


steterarafaeesd sfa: afaancatate arrearsaraa 
Safad, stetrarafsaed sfa; aw us se wfase 
37 Tarasa:, BAT at: axeietsafea: Fara, 
Teeaesitt ar favarsitaeora; a a weuiea | 
sipeceat fe S:, Weiesta wen are stata, 

aael are, Wewedal:, wyodaer sis, Aral Fer:; 
aeaetata wtacieaa i W dist veered 
a UW aa, spcest FaGsa UHH sala; 
sTeASAana, stat FAA Ua CHA Haiea | 
aeacesttaasea wae weaareat, sitar 
eaacad aq 1 ware 4 aaerafaraaaa; 

fa etter faeaa uw va ae & il 


taddhedam tarhyavyakrtamasit, tannamarutpabhyameva vyakriyata, 
asaunamayamidamripa iti; tadidamapyetarhi namarupabhyameva 
vyakriyate, asaunamayamidamripa iti; sa esa iha pravista 

a nakhagrebhyah, yatha ksurah ksuradhane'vahitah syat, 
visvambharo va visvambharakulaye; tam na paSyanti | 

akrtsno hi sah, prananneva prano nama bhavati, 

vadan vak, pasyamScaksuh, Srnvan Srotram, manvano manah; 
tanyasyaitani karmanamanyeva | sa yo'ta ekaikamupaste 

na sa veda, akrtsno hyeso'ta ekaikena bhavati; 

atmetyevopasita, atra hyete sarva ekam bhavanti | 
tadetatpadaniyamasya sarvasya yadayamatma, anena 
hyetatsarvam veda | yatha ha vai padenanuvindedevam; 


kirtim Slokam vindate ya evam veda || 7 | | 


This (universe) was then undifferentiated. It differentiated only into name and form—it was called such and such, 
and was of such and such form. So to this day it is differentiated only into name and form—it is called such and 
such, and is of such and such form. This Self has entered into these bodies up to the tip of the nails—as a razor 
may be put in its case, or as fire, which sustains the world, may be in its source. People do not see It, for (viewed 
in Its aspects) It is incomplete. When It does the function of living, It is called the vital force; when It speaks, the 
organ of speech; when It sees, the eye; when It hears, the ear; and when It thinks, the mind. These are merely Its 
names according to functions. He who meditates upon each of this totality of aspects does not know, for It is 
incomplete, (being divided) from this totality by possessing a single characteristic. The Self alone is to be 
meditated upon, for all these are unified in It. Of all these, this Self alone should be realised, for one knows all 
these through It, just as one may get (an animal) through its footprints. He who knows It as such obtains fame and 


association (with his relatives). [I — IV — 7] 
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¢ Atma eva Upasita. 
¢ Import that Upasana and add here. 


¢ Meditate “Aham Brahma Asmi”, Atma va aree Drishtavyaha, Mantavyaha 


Nididhisativyaha. 
Brihadaranyaka Upanishad : 


a eters, a at at gqeq: sama afa: Pen 
wea, sieqqeq stam afe: fia wafei a ar 

wTart oo srarassrat:s far oweafe, seater 
wsrara svar far wafi a ar at garai 
eTara gar: frar wafea, sienaeg HIATa FHT: 
far vata 1 oa ar et faweqd gram fad fad 
wafa, srenacq arava fad fad wafai aa 
at agat smart aga: faa wafa, sienaecg 
erara oqera: far waft: a ar st sam: 
grara oom «fact wafa, snenaeca sara am fri 
wafa i waar et emer waa art fad aafa, 
arenaeg arara ars fi raf | oa at att Srnrat 


aT Sint: far waita, snceaaeg HMAIa STH: 


fear waft) a@ ar a? Qarat wrara 2at: frat 





sa hovaca na v4 are patyut kéamidya patiut priyo bhavaty 
a&tmanastu kaémaya patil priyo bhavati 

na va are jayayai kamaya jaya priya bhavaty 
&tmanastu kaémadya jaya priya bhavati 

na v4 are putraéiao kamdya putr&u priyaé bhavanty 
a@tmanastu kaméya putrau priya bhavanti 

na v4 are vittasya kamaya vittaod priyad bhavaty 
&tmanastu kaémfya vittad priyad bhavati 

na v4 are paatinaéo kamaya paaavau priya bhavanti 
atmanastu kaéamaya paaavat priya bhavanti 

na v4 are brahmaiat ka&madya brahma priyaod bhavaty 
a&tmanastu kaéamdya brahma priyaoé bhavati 

na va are kaatrasya kamaya kaatraod priyad bhavaty 
&tmanastu kaéamaya kaatraod priyad bhavati 

na v4 are lok&n&o kaéma@ya lok&u priy& bhavanty 
atmanastu kamaéya lokaut priya bhavanti 

na v4 are devanao kamadya devau priya bhavanty 
&tmanastu kaémidya dev&u priy4 bhavanti 

na vaé are vedan&ao6 kamaya vedau priya bhavanty 
atmanastu kamaya vedaut priya bhavanti 

na v4 are bhiitaéndd kamaya bhitani priyaii bhavanty 
a&tmanastu kamaya bhitani priyaii bhavanti 

na v4 are sarvasya kamaya sarvaod priyad bhavaty 
&tmanastu kaéamaya sarvad priyad bhavaty 

&tm4 v4 are draduavyau arotavyo mantavyo 
nididhyasitavyo maitreyy atmani khalvare dyiaue 
arute mate vijfata idadé sarvad viditad || 5 Il 
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He said : It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is 
loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that she is loved. 
It is not for the sake of the sons, my dear, that they are loved, but for one’s own sake that they are loved. It 
is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it is loved. It is not for the 
sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the 
sake of the Ksatriya, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake 


of the worlds, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of the gods, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of the beings, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake 
of all, my dear, that all is loved, but for one’s own sake that it is loved. The Self, my dear Maitreyi, should be 
realised — should be heard of, reflected on and meditated upon. By the realisation of the Self, my dear, 
through hearing, reflection and meditation, all this is known. [Il — IV - 5] 





¢ Tavya— means it should be meditated upon. 





- Active voice meditate on Atma. - Passive voice 
- Atma should be meditated upon. 


¢ Aham Brahma Asmi iti Upasitavyaha, in future one day Moksha. 


o) Ataha: 
¢ Therefore, Siddha Bodhaka Vakyam not Pramanam, Mahavakyam is Siddha Bodhaka 
Vakyam. 


¢ Hence Mahavakyam not Pramanam. 
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p) Niyoga : 
¢ Pramanam only if Vakyam converted into Sadhana, commandment. 


¢ Swamijis approach for special advice Sadhana by students must note that there is 
nothing to do. 


¢ Seekers want action for Moksha to come near. 
¢ Moksha need not be brought, it is Svarupam. 
¢ Moksha need not be hastened. 

q) Yoga Mukhena Eva : 

Purva Pakshi : 


¢ Only by commandment, by Samadhi process, mind melts like iceberg and perishes one 
day and you are liberated. 


¢ Samadhi hastens Manonasha, | should become Mukta. 
e Mystic or regular Sadhana prescribed to attain Moksha. 
Mimamsaka : 
¢ By giving commandment Yoga Mukhena — how? 
r) Iti Upasita — Niyoga Abhida Srutehe Pramanyam Uktam : 


¢ Mahavakyam gets validity and utility by adding verb — iti Upasita — by Meditating — 
what is reason? 


s) Niyogasya Pramanantara Nirapekshatvat : 


¢ Commandment does not depend upon other Pramanams. 9975 


Fresh action prescribed, not known through other Pramanams. 
Upto this is Purva Pakshi. 


Sureshvaracharya Negates : 


Asya Parihartham... Supta Purusha Bodhaka. 

Shankara discusses this in Tattu Samanvayat. 

Prabhakara, Bashta, Vedanta Ekadesi, Vrittikara Matams negated. 
Sureshvaracharya sums up that discussion here. 

One more point from Tattu Samanvayat Abyupethya Vada. 


Assume Mahavakya not Pramanam by Upasita Addition, convert it into Karya Bodhaka 
Vakyam, Manasa Karma. 


Seeker practices Mahavakya Upasana for several years and gets Moksha, Upasana 
Phalam, Karma Phalam, is Anityam. 


Liberation one day will go away some day. 
Anityam has beginning and end. 
Glory of Moksha is said to be eternal, Nitya Phalam. 


Uniqueness of Moksha will go away. 


Mandukya Upanishad : 


Anade Anta Vatvancha Mokshasyena Bavishyati Anta Chena Adhi Aha Mokshayanna 
Bavishyati. 
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Moksha will become 











Sa-Adhi Sa-Anta 








Another Anitya Karma Phalam. 


Moksha not unique. 


Why separate Vedanta Jnana Khanda from Karma Khanda? 


Jnana Khanda Karma Khanda 





Nitya Phalam Anitya Phalam 


Differentiation becomes meaningless if Mahavakyam is matter of meditation. 
All of us must clearly note : 


Mahavakyam is not matter of meditation to attain Moksha later but statement to be 

understood and claim Moksha as an eternal unchanging fact. 
Person does Nididhyasanam not for attaining Moksha but to drop expectation of 
Moksha. 
We have been expecting Moksha eternally during Karma Yoga, Upasana Yoga. 
Drop orientation Vasana, Viparita Bavana to be developed, | should become Jnani, 
Mukta to be dropped. 
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¢ Understanding Mhavakyam is — | am eternally Muktaha. 





¢ Purva Mimamsa converts Siddha Bodhaka Vakyam into meditation which produces 
Moksha in future. 


e Anitya Moksha is not Moksha. 











¢ If Moksha result of Upasana, it will be like Svarga, it will come later and end also. 


ad WaT Tass fasts té tam bhuktva svargal6kam visalam 
eq{UT qua Aaah faattea ksIné punyé martyal6kam visanti | 
ud Fara: évam trayidharmamanuprapanna 


TaRTd HAHA Sed tl 2-2-2 I || gatagatarh kamakamé labhanté || 9-21 | | 


They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world of the 
mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of) desires, they attain to 
the state of going and returning (Samsara). [Chapter 9 — Verse 21] 





¢ This is one argument by Gaudapadacharya in Mandukya. 
Sureshvaracharya attacks Purva Pakshi View : 
Purva Pakshi : 


e Any Siddha Bodhaka Vakya is Apramanam like Nadya stire Phalani santi. 
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Sureshvaracharya : 
¢ Siddha Bodhaka Vakyam — Apramanam only if it is Paurusheya Laukika Vakyam. 


¢ Siddha Bodhaka Vakyam — coming from common man is Siddha Bodhaka Vakyam, 
dependent on another Pratyaksha Pramanam. 


¢ Example: 
o Earthquake in Indonesia. 
o Siddha Bodhaka Vakyam depends on Pratyaksha, using instrument. 
¢ Scientists do experiments, and prove facts. 
¢ Such law can’t be applied in the case of Mahavakyam — Apaurusheya Veda Pramanam. 
Purva Pakshi + Vedantin Agrees : 
¢ Svarga Asti, Vyavaharika Satyam, not imagination, all Lokas Vyavaharika Satyam. 
¢ Doing ritual, go to eternal Svarga get Moksha is Purva Pakshi view. 
Sureshvaracharya : 
¢ How do you know there is Svarga? Fact from Veda 
Katho Upanishad : 


aq zeor Teaaytax | r Tete THs Ws | Tam dr-darsam gudam-anupravistam guhahitam gahvarestham puranam, 


Tea aeaasy Se AT ST eyorat Tera 192 11 Adhyatma-yoga-dhigamena devam matva dhiro harsa-sokau jahati 1112 II 





“The wise sage, renounces joy and sorrow by means of meditation on the inner Self, recognises the 
Ancient, who is difficult to be seen, is hidden in the cave of the heart, dwells in the abyss, is lodged in the 
intelligence and seated amidst miserable surroundings indeed.” [I — II — 12] 2979 





¢ Svarga = Siddha Bodhaka Vakyam reveals existence of Svarga. 


¢ Is it Pramanam or Apramanam? 


¢ If Apramanam then no Svarga, no Moksha. 


¢ If Pramanam, it is similar to Vedantins view, reveals something not available for other 


Pramanams. 





Siddha Bodhaka Vakyam 





SS 5 





Pramanantara Gamya Siddha Bodhaka 
Vakyam 








Pramanantara Agamya Siddha 
Bodhaka Vakyam 








- Knowable through Pratyaksha 
- Nadya Sthire Phalani Santi 














Veidica Siddha Bodhaka Vakyam : 





Svarga, can’t be known through 
other Pramanams. 

Beyond scope of all material 
sciences. 

Rationalists don’t accept Svarga. 
Purva Mimamsa accepts Svarga as 
Pramanantara Agamyatvat. 
Similarly Vedantin accepts Siddha 
Bodhaka Vakyam — Mahavakyam. 








¢ Agnihi Himasya Bheshajam — In winter, fire is remedy for cold. 
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Known by Pratyaksham also. 


It is Apramanam, restating known, Anuvada. 


Punyam, Papam, Lokas revealed only by Vedas. 


Christianity and Purva Mimamsa talk of eternal heaven. 


That | am existing, veda need not reveal. 


Brahmatvam status is a fact not accomplished through meditation. 


Understood through Mahavakyam. 


If meditation is Analysis and understanding ok, not Samadhi or Japa of Aham Brahma 


Asmi. 


Abhida Srutehe Atindriyartha Vishaya pramanyam Vaktavyam. 





Siddha Bodhaka Vakyam 





==. = — 








Pramanantara Gamya Siddha Bodhaka 
Vakyam 


Pramanantara Agamya Siddha 
Bodhaka Vakyam 

















- Laukika 
- Nadya Sthire Phalani Santi. 











| 
- Veidika 
- Sakshi Atma not available for other 
Pramanam. 
- Like Svarga. 
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¢ How to show Sakshi is suprasensuous Ateindriya Vishayam? 
Pratyaksiddhi Pramanena Nirakara Dwarena : 
¢ By negating idea that Atma is Available for other Pramanam, double negation. 
¢ Atma not available for other Pramanam. 
e Mahavakyam is revealing new fact. 
¢ Waking to my own Sakshi nature, it is a wake up call. 
Supta Purusha Prabhoda Vakyasya Eva : 
¢ Like waking up sleeping person. 
Katho Upanishad : 


Saar AT wer ahaa Uttishata jagrata, Prapya varan nibodhata, 
areq ary fata STCIAT ST TeACHAaT TeteT |) 9% || || Ksurasya dhara nisita duratyaya durgam pathas-tat kavayo vadanti Il 14 I 


Arise, awake ; having reached the great (teachers) learn (realize that Atman). Like the sharp edge of a razor 
is that path, difficult to cross and hard to tread — thus say the wise. [I —IIl— 14] 





¢ Unique Vakyam like Tat Tvam Asi with Achintya, extraordinary power. 
¢ Chapter 3 — Verse 105 and 106 will elaborate on this subject. 
Who is Supta Purusha? 


e Sleeper, who has withdrawn from Jagrat Avastha, could be Teijasa — dreamer or Pragya 


— deep sleeper, not Vishwa. 
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He is separated from Jagrat Vyavahara, not part of Jagrat Avastha, not Jagrat Pramata, 
Pramanam, Prameyam. 


Supta Purusha does not participate as Pramata by using Jagrat Pramanam or is he 
Prameyam, object of Jagrat Avastha. 


He will become Prameyam if used by others, and if he is utilizer, he is Pramata. 


Supta Purusha is Jagrat Vyavahara Ateeta. 








Supta Purusha can’t be accessed in Jagrat and he can’t access Jagrat Avastha. 








How can we have wake up call, Which is Jagrat Avastha Vyavahara Vakyam. 

Like = Krishna — Get up. 

How can Pramana Vakyam in Jagrat reach Jagrat Pramana Ateeta Supta Purusha? 
It is supposed to function within range and scope of Jagrat Avastha. 


Not logically possible, but reaches Supta Purusha and removes Nidra. 








Similarly Mahavakya peculiarly functions and reaches Sakshi and removes spiritual 
Adhyatmika Nidra. 








Jagrat Laukika Vakyam Jagrat Veidica Mahavakyam 





Removes Supta Purusha Nidra | Removes Sakshi Purusha Nidra 
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Revision — Verse 47 
e Asya Parihartham... 
¢ Advaita Vedantin looks at Mahavakyam as the most important Vakyam in Upanishad. 
e¢ Chapter 2 and Chapter 3 of Naishkarmya Siddhi deal with Mahavakya Analysis. 


¢ Purva Mimamsa accepts Veda as Apaurusheya Pramanam but does not accept 
Mahavakyam as Pramanam. 


Objection : 


e Any Vakyam revealing fact does not reveal because speaker must have known using 
Pratyaksha Pramanam. 


¢ Shabda not producer of knowledge but carrier of knowledge gathered through 
Pratyaksha. 


Sureshvaracharya : 
e Argument good in Laukika Shabda not when using words from Vedas. 
e¢ Laukika Shabda not producer of knowledge but only carrier of knowledge. 
¢ Physics books destroyed, no problem, knowledge can be gathered again. 


¢ Veidika Siddha Bodhaka Vakyam — Pramanam, not known from other Pramanam 
including scientific experimentation. 


¢ In Veda Purva Bhaga, Para Loka, Punyam, Papam knowable only by Veidika Shabdam, 
they are not carrying information discovered through scientific methods. 


e Fresh new facts, Alaukika Shabda, Apurusheya Shabda ae 


e Veda = Pratyakshena Anumityatva. 


¢ Just as every sense organ reveals something not known through other sense organs, 


Veda like 6" sense organ. 


¢ Veda not a book like Physics or chemistry book written by human beings even though 


Veda is in the form of a book. 





Compare Veda 


— SS 














- To Chakshu —- eyes - Not other books 





- In Brahma Sutra, Vyasa replaces 
Veda by Pratyaksha. 











¢ Veda is Svata Pramanam, independently valid. 

¢ Mahavakyam reveals something not revealed by any other instrument. 
Karma Khanda: 

e Rituals lead to Svarga, Punyam, Svarga is known from Veda only. 

¢ Veidika Siddha Bodhaka Vakyam not known through other Pramanams. 
Purva Pakshi — Vyapti : 

e Yatra Yatra Siddhatvam tatra tatra pramantara gamyatvam. 


e Whatever Siddha Bodhaka Vakyam is revealing a fact, it is revealed through other 
Pramanams — like Pratyaksham. 
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¢ This Vyapti not accepted. 
Exception : 


¢ Svarga Bodhaka Vakyam is Siddha Bodhaka Vakyam, but still Svarga can’t be known 
through other Pramanam. 


¢ Similarly Jivatma / Paramatma — Aikyam Bodhaka Vakyam, Mahavakyam is Siddha 
Bodhaka Vakyam not Pramanantara Gamyam. 


Purva Pakshi Anumana : 

e Mahavakya Apramanam Pramanantara Gamyatvat, Siddha Bodhaka Vakyavatu. 
Example : 

¢ Nadya Sthire Phalani Santi. 

¢ Dosha = Svarga Vyabichara w.r.t. Heaven your rule not applicable. 

e 1% objection refuted by Sureshvaracharaya by giving example of Heaven. 


¢ 24 Objection, not here, but in Brahma Sutra — Chapter 1 — Sutra 4. 


dag an-aata | Tattu Samanvayat | 


But that Brahman (is known from the Upanisads), (It) being the object of 
their fullest import. [I —1— 4] 


Purva Pakshi: 


¢ Svarga Vakyam Pramanam — Siddha Bodhaka Vakyam. 
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Objection : 


Even if Svarga is Pramana Vakyam, it is not useful Vakyam. 

Vakyam by itself useless, has no purpose of its own. 

Knowing Svarga gives no benefit. 

What happens to my knee problem? 

“Prayojana Abavat”, Siddha Bodhaka Vakyam — Tatparyam Nasti, Artha Vada Vakyam. 
Useful only if connected to ritual, Sadhana. 

When | do ritual, reach heaven, get benefit of Moksha. 


Siddha Bodhaka Vakyam must be connected to Karya Bodhaka Vakyam, otherwise no 
use. 


Example : 


Water knowledge not useful — Siddha Bodhaka Vakyam. 
Drinking water — Karya Bodhaka Vakyam — can quench thirst. 
Mahavakyam may reveal a great fact, knowing no use. 

Do something to tap benefit of Jnanam. 

Amnayasya Kriyartatvat Anartakyam Athadarthanam. 


Any knowledge no use, should be followed by Sadhana by which | realise, actualize 
the fact and tap the benefit. 
Aham Brahma Asmi, fact, realise by Upasana, meditation. 
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Action produces result, knowledge does not produce result. 
Pure science no use, applied science useful. 
Aham Brahma Asmi useless, Upasana makes Moksha a reality. 


Shankara: 


Knowledge can’t give benefit, it should be followed by action is a general rule, 
applicable in most of the cases. 


Example : 
i. Knowing how to cook no use — Cook + Eat. 
ii. Knowing how to use treadmill no use - Must walk 
iii. Class no use — Meditate 

Every rule has exception. 








When problem is caused by ignorance, knowledge itself is capable of removing 
ignorance. 








Knowledge will be an end in itself, will not require an iota of Sadhana. 
Upto gaining knowledge, require Sadhana. 


Mahavakya Vichara itself is a Sadhana, it produces knowledge, knowledge removes 
ignorance. 


When ignorance causes problems, its removal gives benefit. 


Example : 


Doctor says there is Benign innocent tumour in the body, | have to get Biopsy — cancer 


fears. 
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¢ When problem is caused by ignorance, knowledge need not be followed by any action 
at all. 


¢ Vedantic meditation not to attain Moksha but to remove orientation that | have to get 
Moksha. 


¢ Mahavakya gives fulfillment directly. 
e Aamnayasya Kriyatatvat applicable w.r.t. Svarga. 
¢ There knowledge will not give benefit. 


¢ Here it is self knowledge, subjective knowledge, not objective knowledge. 





¢ |was, 1am, I ever will be free. 





e This understanding itself is an end in itself. 
¢ Other than understanding, nothing else required. 


¢ Mahavakyam is Pramanam, gives knowledge, understanding is an end in itself. 














3 Steps 
| have understanding lam Jnani Therefore | am free 








e Until you feel you are free, keep listening. 
¢ Meditate to say nothing else is to be alone to claim my freedom. 
¢ Knee joint pain lower order, Mithya experiencable, not real. 


¢ Aham Atma Satyam, Jagan Mithya. 2289 








See Vyavahara as inevitable Mithya, not connected to me Satyam. 





Aham Satyam, knee pain Mithya iti Dnhyanam Kuryat. 

Repeat Sravanam, no meditation required. 

2°4 objection in Brahma Sutra, here only 15t objection. 

Abhida Sruteye Pramanyam. 

Mahavakya is Pramanam Supta Purusha Bhodena Vakhyavatu. 
Elaborated in Chapter 3 — Verse 105 and 106. 

Statement wakes up a person in a mysterious manner. 


Iti Arambaha : Now the sloka. 


Verse 47 & 48: 


PICT TARE CA _ SI-AATATAT TOT | nity @vagati-riipatvad anya-mananapek sanat 
Veta Acad GRAAAARA: tl Vo Ul sabdadi-guna-hinatvat samsayanavataratah 


PUTAS aaa Acaateal: THA | trsna-nisthivanair natma pratyaksadyaih pramiyate 
Fenced Carica saa: i ve ue || pratyagatmatva-hetos ca svarthatvad aprameyatah 


Since the Self is of the nature of eternal consciousness, since it is not dependent on another 
pramana, since it is devoid of qualities such as sound, since its nature is such that there cannot 
be any doubt about it, since it is inward, since it is an end in itself, and since it is not an object 
of knowledge, it cannot be known through perception, etc., which function impelled by 
worldly desires. [Chapter 3 — Verse 47 & 48] 








a) Nadya Sthire Phalani Santi : 
e¢ Statement is restating a fact seen by Pratyaksha Pramana. 
e Newspaper reports events available for Pratyaksha. 


e Atma is not available for any other Pramanam for objectification. Why? 





e Atma: Aprameya, Sarva Pramana Agocharam, not objectifiable by any instrument of 
knowledge. 











15t Argument — Reason : 
e All Pramanams dealing with Jada, Achetana Padartha, matter. 
¢ Body, mind, universe = Matter. 


¢ Science deals with matter alone, Anatma. 











e |-—Atma am nonmaterial consciousness principle. 





¢ Chetana Atma can’t be Vishaya of any Jada Pramanam. 


e Example : Desk does not know another desk or a human being. 





¢ Brahman, consciousness is ever available, does not exist as an event, not available as 
object of experience at a particular time. 





¢ Fundamental fact must be clear otherwise will say : 
| have understood Brahman, waiting for Anubhava. 
e Many waiting and postponing Moksha. 
e It is ever available non-material consciousness. 
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b) 2"¢ Reason: 





Consciousness 


— $e 

















Not revealed by any instrument of - Need not be revealed by any 
knowledge. instrument of knowledge. 

1st Argument - Consciousness is always revealed 
Cannot be revealed. as “lam aconscious being, a fact, 





self evident, always. 

- As conscious being, consciousness 
is always available as | am. 

- It need not be revealed. 











In Jagrat | am conscious being, experiencing external world with physical body. 


In Svapna, | am conscious being, experiencing internal world projected by subtle body 
— mind. 

In Sushupti, | am conscious being when | am aware of the blankness and the mind is 
resolved, nothingness of Sushupti is revealed. 


lam ever revealed consciousness. 
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Dakshinamurthi Stotram : 


faal Ueaia HANA Facade: visvam pasyati karyakaranataya svasvamisambandhatah 
casa ava Te YaraeHat Aad: | sisyacaryataya tathaiva pitr putradyatmana bhedatah | 
Fata Tafa aT A Uy yea Arar utrantaAa: svapne jagrati va ya esa puruso maya paribhramitah 


aes at TRH aH se at afeoraqaa |i il || tasmai sri gurumirtaye nama idam sri daksinamirtaye || 8 || 


He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely related as 
possessor and possession, father and son, and as teacher and taught, both in the state of waking and of 
dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 8] 





¢ Body revealed by consciousness | don’t need to prove myself. 
¢ To use instrument, consciousness must be there, prover must be conscious being. 


Lalita Sahasranama: 


Prasat rae Teer ATEGIAaT Shivapriya shivapara shishteshta shishta-pujita 


SAT SAHA AAAS tt ce uy || Aprameya svaprakasha manovachamagochara - 89 


c) 3 Reason / Argument : 
¢ Shabda Dhi Guna Hinatvat. 


¢ Scientist can identify every entity by analyzing physical, chemical properties. 2293 





Moola kooda thraya kalebhara - She whose body is the three parts of the basic manthra i.e. pancha 
dasakshari manthra. [Verse 89] 


¢ Periodic table — new element with new property located and added. 

¢ Properties give identity to new objects. 

¢ This is how we use Pramana. 

¢ Brahman has no physical property. 

¢ All properties belong to physical or chemical matter. 

¢ Consciousness accommodates matter, but itself not matter. 

¢ Space is elastic matter, with unique attribute. 

* Consciousness reveals space accommodates space. 

¢ By using any Pramana, you can’t identify consciousness. 

¢ Consciousness is free from Shabda, Sparsha, Rupa, Rasa, Gancha. 

e If it can’t be proved to be there, how can it exist. 

¢ Consciousness is self evident, self revealed. 

¢ Everything else proved because of which consciousness, it need not be proved. 
Katho Upanishad : 


AAAS SAT qa Seay Pree Sy aT | Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat ; 
Wadaad Aad: WT Ve fraser ai te CCI yaeaa Il 9Y II Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate II 15 II 


He, who has realised that (Atman) which is without sound, without touch, without form, without decay, 
and also without taste, without smell, without beginning, without end, beyond the Mahat (great), eternal 
and unchanging, is freed from the jaws of death. [I — Il — 15] 














With this Atma definition, use it to enjoy your glory. 





| am all pervading consciousness in which many bodies are present. 
Dosha : Body is decaying matter, appearing, disappearing matter in field of matter. 
Let me not give too much importance to body or mind. 


Let me enjoy Nava Rasa Natakam. 











| Sakshi am accommodator, am not affected the seen universe. 





You can enjoy remembering the Atma Lakshana mantras as your own Svarupa 
Mantras, then realisation is claimed. 


Shabdadhi Guna Hinatvat : 








Getting up, we invoke 1*t Atma which is ever free of the universe. 





Then invoke Pancha Anatma, it wont cause problems. 





With mind alone | can claim | am Brahman, ever free. 

Nothing wrong if mind comes again and again. 

Life is most fantastic Leela. 

Never curse life whatever problem may be in life. 

Sampoorana, Jagan eva Nandanam attitude can come if Mahavakyam is internalized. 
Otherwise, will write notes and say life is a problem. 

Shabdadi Gunatatvat is 3" Argument. 


Swami enjoying truths revealed about self in these verses. gage 


44 Argument : Very Powerful 


d) Samshaya Anava Darataha : 


Doubt: 


One can never doubt regarding existence of Atma. 
Samshaya - Doubt. 
Anavartaha — can never come why? 


Atma | = Conscious being whether | am attending class, reading notes, | will never 
doubt. 


Can doubt if Krishna has come to class or not. 
Enquiry not required if doubt Atma can never be doubted. 
No Pramana can function, without consciousness. 


Shastra has relevance because of Absence of doubt. 


If no doubt regarding Atma and no Atma Vichara is required, then why class? Why this 
text? 


Remember : 


That | am existent conscious being is not doubted. 





- Reveals Sat Aspect - Reveals consciousness aspect 
- Amness revealed of I. 
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Doubt : 
¢ What type of conscious being Am I? 





| am conscious being — no doubt 


_ 


- Limitless consciousness being, 
Atma, Brahman. 














- Limited conscious being 
- Body / Mind complex. 














¢ Here alone is the confusion. 
Confusion because along with me existing conscious being, body, mind, universe is 


available. 





Existing conscious being 


No body — mind in sleep 


Body + Mind is available in Only Mind available in 
Jagrat Svapna 























¢ | conscious being am self evident. 
¢ Body, mind appears and disappears. 


¢ |commit big blunder. 
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Limitation of Body, Mind, Universe, | transfer to — me Pure Sat Chit being, 











Matter — Vishwa / Teijasa / Pragya nonmatter Turiyam 
- Adhyasa 


- Superimposition 








Enquiry is to knock off the transferred limitation, not to prove Atma, not to experience 
Atma, it is ever experienced. 


After saying | am, | should not add limiting Adjectives, man, woman, Brahmana, boss, 
62 years, miserable, dull. 


Remove all Adjectives of matter which | have transferred to myself. 


Retransferring them back to body — mind complex is Nididhyasanam. 


Upadesa Sahashri : 


Just as the idea of a snake is negated from a rope (in a rope- 
frartareficeaesgat farasaa | snake), so, everything of the nature of the non-self is negated 


from the eternally existing self implied by the word ‘i’, on the 


searta ¢ evidence of the Sruti’s ‘Thou art that’ etc., in which the implied 
{ ante yea avafiarfearas: | ¥ (| meanings of the words have been ascertained by reasoning 
’ 





(And the scripture). [Chapter 18 - Verse 4] 


New experience not my aim, negating transferred attribute, retransferring transferred 
attribute back to body — mind complex and remaining as Ananda Sakshi is the aim. 


Mahavakyam is useful to be what | am. 2298 


Revision Verse 48 : 
Purva Pakshi : 
¢ Yatra Yatra Siddha Bhodatvam, Tatra Tatra Pranantara Gamyatvam. 


e Whenever statement talks about a fact, fact is known through Pratyaksha and other 
Pramanam. 


Example : 
¢ Nadya Stire Phalani Santi. 


¢ Incase of Laukika Vishaya, Paurusheya Vishayas, words reveal through other knowable 
Pramanam. 


¢ When human beings talk, before uttering words, they have known through 
Pratyakshams. 


¢ Words carry knowledge not generator of knowledge. 
¢ Example : Water pipe, not producing water, carries water produced somewhere else. 
¢ Shabda Pramanam only carries fact, not source, Pramanam. 


e Incase of Apaurusheya Vishayas words give knowledge which can’t be given through 
other sources. 


¢ Svarga, naraka, Punyam, Papam. 





¢ Vedic words are producer of knowledge not carriers of knowledge. 





e There is difference between Loukika Grantha and Veidika Grantha. 
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* Compare Vedic book not with Astronomy book but as 6" sense organ like eyes. 





¢ What Veda reveals can never be contradicted, Validated by other Pramanas. 











¢ Science can’t confirm or contradict what eyes, ears reveal. 


¢ Science can add Data to what is revealed by sense organs, accepts it 100% 





¢ Whole world of knower, knowing and the object of knowing falls within the external 
world. So, it cannot fathom the inner reality of the self. 











¢ Science works on Data, does not question Data received from sense organs. 
¢ Science can’t negate or verify data. 


¢ Similarly entire Veda is like sense organ, reveals Apaurusheya Vishaya which is 
Pramanantara Agamyam. 


Definition of Veda: 


¢ Veda is Pramanam which can neither be confirmed or contradicted by any instrument 
of knowledge, modern or old. 


e Sureshvaracharya argues Veda Purva and Vedanta deal with Apaurusheya Vishaya. 


¢ Example : Para Loka, Punar Janma, Punyam, Papam, Supra Sensuous topic, science 
can’t prove or disprove. 


¢ Vedanta deals with Atma which is not available for any Pramanam. 
¢ Atma Aprameyatvat, it is Pramanantara Agamyam. 
¢ Therefore Vedanta is Praamanam w.r.t. Atma. 


e Verse 47 + 48 deal with this topic. 2300 


I) Nitya Avagati Rupatvat : 


Atma is Chaitanya Rupa, all worldly Pramanams can deal with only Jada Padarthas. 
Pratyaksha and others deal with Jada Prapancha — form, sound, touch, smell, taste. 
Atma is Chetanam, those Pramanams can’t have access to Atma. 


Anyamana Apekshatvat, Aprameyatvat, Svaprakashatvat. 


Il) Shabda Guna Hinatvat : 


Atma does not have Pancha Gunas required for sensory operation. 
Shabda is required for ears to operate. 

Rupa is required for eyes to operate. 

Skin — touch, tongue — taste, smell — nose. 

Pancha Gunas required for Pancha Indriyams to function. 
Atmanam Shabdinam Gunai Hinatvat. 


Pancha Indriyas will come back. 


Keno Upanishad : 


q da Vat Tesla A aL Testa Al Aa: 
=z faan a fase aeiteahetear 


area de fafanest sfafecratas 
sfa SIA yaa A Tete Sahat 31 





Na tatra caksur gacchati na vag gacchati no manah 


na vidmo na vijGnimo yathaitad-anuSisyat 


Anyadeva tad viditad atho aviditadadhi 


Iti S<usruma piirvesam ye nastad vyacacaksire 
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They eye does not go there, nor speech, nor mind. We do not know That. We do not know how to instruct 


one about It. It is distinct from the known and above the unknown. We have heard it, so stated the 
preceptors who taught us that. [I — 3] 





Upanishad Vakyams should shine in the mind when you read Naishkarmya Siddhi 
notes. 


I1l) Samshaya Anvatarataha : 


No doubt regarding existence of Atma because Atma happens to be self. 
Will never doubt whether you are here or not. 

No one doubts existence of himself. 

Pramanam is required where doubt is there or ignorance is there. 

No doubt or ignorance regarding my existence. 

Why you required to prove Satta? 

Samshaya Anavatarataha. 

Non arrival of doubt. 


Connect to next sloka. 


Tasmat Atma Na Pramiyate : 


Therefore Atma is not available for any instrument of knowledge. 
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Verse 48 : 


Atma is Siddha Vastu but can’t say Pramanantara Gamyam. 
Purva Mimamsas generalization is demolished. 
Yatra Yatra Siddhatvam, Tatra Tatra Pramanantara Gamyatvam. 


Whatever is already existing entity must be known through Pramanam other than 
Shabda. 


Atma is already existing entity but still not knowable through any other Pramanam. 


a) Pratyaksha — Adhyaihi Pramanaihi Pramitaihi Atma Na praliyate : 








Atma self, most intimately available thing in the world is | — myself, not knowable, 
perceptible for me through Pratyaksha, Anumanam, Upamanam, Arthapatti, 
Anupalabdhi, Laukika Shabda. 








b) Na Pramiyate : 


Not objectifiable. 


What is the reason? 


c) Trishna Ishtivaihi : 


These ideas never seen in other texts. 


6 Pramanams are Trishna Nishtivanam. 
Like Saliva product from mouth we spit out. 


Karyam, product. 


2303 


What is a product? 


6 Pramanams are a product which comes to existence at a particular time. 
Veidika Shabda not included. 

6 Pramanams come to exist because of Trishna Nishtivanam. 

Trishna = Desire. 

6 Pramanams are products of desire. 

Karyam of Kama, Trishna. 

Kama Karyam = Pramanam. 

Pramanam is operated by Pramata, knower, knowing individual is Pramata. 
Knower alone operates a Pramanam. 

What is the basis of a Pramanam? 

When he desires to know anything, Prameyam, Pramata operates a Pramanam. 


Prameya Ichha — desire of knowledge of Prameyam, desires makes Pramanam to come 
to operation. 


Jingyasa, desire to know is condition for operation of a Pramanam. 











Pramanam 
Jingyasa to know is not Pramanam not used, not 
Pramata may exist 
there functional 7 











Example : 


While reading book, Tv may be there but not watched. 

Eyes exist Pramata not using, then eyes don’t become Pramanam. 
Pramanam born out of desire of Pramata. 

Before Birth of Pramanam, desire exists and Pramata exists. 
Desire belongs to Pramata. 


Pramatas existence and desire to know are revealed before | start operating 
Pramanam. 


My existence is revealed before operation of Pramanam. 








Therefore, don’t require Pramanam to prove my existence as Pramata. 








Before my existence as Pramata and my desire, only | am going to operate Pramanam. 
Desire to know is called Pramitvam or Jingyasa. 

Pramitum Ichha = Pramitsa. 

Pramata + Pramitsa are revealed before Pramana operations. 

Pramata revealed before Pramanams are born. 


Why should Pramanam reveal Pramata when Pramata need not be revealed, what to 








talk about Sakshi which is consciousness in the Pramata. 


Pramanam produced by Pramatas desire. 
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Trishna Nishti Vanam : 
¢ Pramanams are products of your desire to know. 
e You and desire exist even before operation of Pramas. 


¢ Pramanas do not reveal one Pramitsa Karya Butaihi, Jingyasa Karya Butaihi, Vividisha 
Karya Butaihi. 


e Pratyakshi Pramanantara Parmiyate. 

d) Pratyag Atmata Hetoshcha : 
¢ That Sakshi, Pramata is innermost self of mind which is always available as Aham. 
¢ Sakshi is always available as the innermost self. 


Taittriya Upanishad : 


























2 Self’s 
Inner Self Outer Self 
| | 
Consciousness 5 Koshas 























Why do we use self because we 
use | for 











Body, Mind, Pranas, Intellect, 
Ignorance 2306 





Consciousness 





What is condition to use Self? 

What is expressed as | is called self... fundamental definition. 
Aham Shabda Vishaya Pratyatvam, Atmatvam. 

Thing is called self when revealed by word I. 


Body, mind, Pranas are object of word I. 





Why is it called external self? Because it is removable. 





Removable when? 





Physical body dropped, removed in dream. 


Take another body in Svapna and dropped in Sushupti Avastha. 





Body is removable, hence called outerself and it is referred as Aham. 








In Sushupti, | am but | don’t have Abhimana in physical body or dream body. 








| don’t say | am ignorant in Sushupti. 
| don’t have ignorance Abhimana in Sushupti but | am. 
| say | was ignorant in Jagrat. 


In Sushupti don’t claim | am ignorant. 








Sarva Abhimana Rahitaha Aham exists in Sushupti. 








Pancha koshas are outer Atma. 





Innermost Atma is pure consciousness which exists as “I am” — Aham without 


Abhimana, identification with 3 Sharirams. 
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¢ Itis innermost because it is continuing in Jagrat, Svapna, Sushupti. 


Dakshinamurthi Stotram : 


fad TVUfa HAAN Tacasaeaeta: |) visvam pasyati karyakdranataya svasvamisambandhatah 
eradaa ala aq Gare Hac: | sisyacaryatayd tathaiva pitr putrédyatmand bhedatah | 
Fatt Sate aT A UE Sat Arar upenAa: svapne jagrati va ya esa puruso maya paribhramitah 


Tee at TRA aH se at aferorAAA Il cll || tasmai sri qurumirtaye nama idam sri daksinmirtaye || 8 || 


He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely related as 
possessor and possession, father and son, and as teacher and taught, both in the state of waking and of 
dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 8] 





e) Svartatvat : 
¢ Whatever | know is for whose benefit? 
¢ For my own benefit, Atmanastu Kamya Sarvam Priyam Bavati. 


e Na Va Are Karyaya... Brihadaranyaka Upanishad — Maitreyi Brahmanam. 
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Brihadaranyaka Upanishad : 


sa hovadca na v4 are patyut k&éamaya patiu priyo bhavaty 
&tmanastu kamaya patiu priyo bhavati 

na va are jayayai kamaya jaya priya bhavaty 
&tmanastu k&amadya jay4 priyd’ bhavati 

na v4 are putraéiao kamaya putraéu priyé bhavanty 
@&tmanastu kamaya putrau priya bhavanti 

na v4 are vittasya kamaya vittacd priyad bhavaty 
&trmanastu k&émaya vittaod priyad bhavati 

na v4 are paatinaco kamaya paaavau priya bhavanti 
atmanastu kamaya paa&aéavat priyds bhavanti 

na v4 are brahmaiat k&madaya brahma priyad bhavaty 
&tmanastu kaéamaya brahma priyaod bhavati 

na v4 are kaatrasya kamaya kaatraod priyao bhavaty 
&tmanastu kamadya kaatradcd priyad bhavati 

na v4 are lok&an&4o kaéamiadya !ok&u priyd’ bhavanty 
@atmanastu kamaya lokau priya bhavanti 

na va are devanao kamaya devau priyds bhavanty 
&tmanastu kaéamiaya devau priyd’ bhavanti 

na v4 are vedanao kamaya vedau priya bhavanty 
&atmanastu kamaya vedau priyd bhavanti 

na v4 are bhutandad kamadya HDHUtSni priydaii bhavanty 
&tmanastu kaéamaya bhatani priyaii bhavanti 

na va are sarvasya kamaya sarvao priyad bhavaty 
Stmanastu kamaya sarvad priyad bhavaty 

&tm4 v4 are draauavyau arotavyo mantavyo 
nididhyasitavyo maitreyy atmani khalvare dyiaue 
arute mate vijha&ata idad sarvad viditad || 5 Il 


He said : It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is loved. It 
is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that she is loved. It is not for the 
sake of the sons, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of 
wealth, my dear, that it is loved, but for one’s own sake that it is loved. It is not for the sake of the Brahmana, my 
dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of the Ksatriya, my dear, that he 
is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my dear, that they are loved, 
but for one’s own sake that they are loved. It is not for the sake of the gods, my dear, that they are loved, but for 
one’s own sake that they are loved. It is not for the sake of the beings, my dear, that they are loved, but for one’s 
own sake that they are loved. It is not for the sake of all, my dear, that all is loved, but for one’s own sake that it is 
loved. The Self, my dear Maitreyi, should be realised — should be heard of, reflected on and meditated upon. By 
the realisation of the Self, my dear, through hearing, reflection and meditation, all this is known. [Il —IV - 5] 





Do everything for whose benefit? My benefit. 
Work for company? Why? | find joy. 
If work is Burden, will drop it whatever we do is for our benefit — called Svartatvat. 


If you want to know, before seeking knowledge, you are there as seeker of benefit of 
that knowledge. 


Before seeking knowledge, you are benefiter. 
You Pramata are already revealed before seeking knowledge. 


Therefore, you need not be revealed through a particular knowledge because even 
before seeking that knowledge, you are revealed. 


Svartatvat — Since knowledge is sought for oneself, oneself is revealed before seeking 
particular knowledge. 





No Pramanam is required to prove myself, | exist without Pramanams. 





To use Pramanam, must be seeker of particular knowledge. 








Seeker need not be proved through Pramanam. 





lam Sarva Pramana Avishaya. 





Why? Sarveshanam Jnanam Svartatvat. 

Therefore Aprameyataya. 

Therefore not proved, revealed through Pramanam is corollary of previous one. 
Before Pramanam operation, | am there. 


| want to know myself. 2310 


¢ |am already revealed pure Chaitanyam, self evident. 


Mandukya Upanishad : 


aed at 7 ae ECOR GI 7 ‘RICE 7 Ta A | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
FOPAATETAA TTA TAT OI COP OR CADEC Tors adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
TIT Tt fragt aq Teleq On| fas: I \9 1) || Prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 II 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 
dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 





Revision in Verse 47 & 48 : 
1. Nitya Avagati Rupatvat. 
Anyamana Anapekshatvat. 
Shabdadhi Guna Hinatvat. 
Samshaya Anavatarataha 
Trishna Nishitatvat Pratyakshadhi Pramiyate 
Pratyagatma Hetoho 


Svartatvat 


aS a 


Aprameyatya 2311 


¢ No Pramanam in the world can and needed to study Atma. 


¢ lam always available as Atma. 


Advaita Makaranta : 


weniea wer aria ahamasmi sada bhamim 
HENAAITAWATS | kada chinnaha mapriyaha | 
AMASAa! tad bramhaivaha matasiddham 


AVACATTSANT WW 2 i sacchidananda lakshanam Il 2 Il 


| ever exist and | always shine; never do | dislike myself. Therefore, it is established that Truth / 
Brahman, of the nature of Existence-Consciousness-Bliss, alone | am. [Verse 2] 





¢ | know lam but! do not know | am limitless, beyond time, timeless, all pervading pure 
consciousness without Triputi, Anam Brahma Asmi in which Triputi — Ahamkara 
appears and disappears. 

¢ Limitations of body, mind, Karana Shariram Superimposed on pure consciousness. 


¢ Vedanta is sandpaper, scrapping off, rubbing off until you say — “Aham Brahma Asmi” 
and keep quiet. 


ee eee eee ee 





Consciousness Existence 
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Everything else — Pancha Kosha, 3 Sharirams, 3 Avasthas are Anatma, Chaya, shadow, 
reflections on Atma, Mithya. 


Owning Atma is a very bold statement to be made in the Buddhi. 
Understanding first from scriptures and then owning up is all the struggle. 


In between, lifes Drama continues with relationships and the world. 
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Verse 49 — Introduction: 


™~-—oO 


sania sya fadeia 1 || srutir apimam artham nirvadati 
Sruti, too, speaks of this point. [Introduction — Chapter 3 — Verse 49] 


¢ Ihave logically explained and established Atma is Aprameyaha, not objectifiable, not 
experiencable in meditation as Mysterious thing arriving and departing. 


Brihadaranyaka Upanishad : 


AT SAG TATTTAM: TS 5 ATTA TATA, 
ACMA, A ACA Aaieac:, A a eaTaes 
qf, UT a areal Aaledt:; Haat aeaera aal- 
mace a ota afta aa oer aateat, 
asqaaaaia a a aeat aaleat:, a aaraa 
surfafa @ @ aca alede, 2 saraatariata a a 


ACA Baleac:, TT FT Bical AIeac: | fll 


atha hainam usastas cakrayanah papraccha: yajnavalkya, 

iti hovaca, yat saksad aparoksad brahma, ya atma sarvantarah, 

tam me vyacaksveti. esa ta atma sarvantarah. katamah yajfavalkya, 
sarvantarah. yah pranena praniti, sa ta atma sarvantarah, 
yo'panenapaniti sa ta atma sarvantarah, yo vyanena vyaniti 

sa ta atma sarvantarah; ya udanena udaniti, sa ta atma sarvantarah, 


esa ta atma sarvantarah Il 1 II 


Then Usasta, the son of Cakra, asked him. Yajnavalkya, said he, explain to me the Brahman that is 
immediate and direct - the self that is within all. This is your self that is within all. Which is within all, 
Yajnavalkya? That which breathes through the Prana is your self that is within all. That which moves 
downwards through the Apana is your self that is within all. That which pervades through the Vyana is your 
self that is within all.That which goes out through the Udana is your self that is within all. This is your self 


that is within all. [Ill — IV — 1] 


¢ Kahola and Ushasta Brahmanam — Chapter 3 
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Srutihi Api Imam Artham Nirvadati : 


Sruti clearly says Atma is Aprameyam, not objectifiable. 

One thing | need not work for is Atma Anubhava, Brahma Anubava. 
It is cognitive process, intellectual conclusion. 

It is ever available |, no physical limitation. 


This is knowledge | have to intellectually gain. 








Physical limitations belong to outer self, Anatma, 5 Koshas. 








By Buddhi clearly say | am the Atma. 
Physical limitations belong to physical body. 





Atma is a matter of understanding, discrimination, not experience. 





Similarly Pranic limitations belong to Pranamaya Kosha not me. 

Emotional and intellectual limitations do not belong to me. 

What we experience is not new Anubava but new understanding of our experience. 
Aham Atma, Jnanam is required, cognitive process not experiential process. 

Sruti teaching this fact. 

You are in Maya Samadhi, wake up to Atma. 

Nothing required for Moksha apart from understanding Atma properly. 


lam already Muktaha. 
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Verse 49: 


FePATAR TSA RITA didrksita-paricchinna-paragripadi samsrayat | 
eal CEM Fadia a Gea neu || viparitam ato drstyd svato buddham na pasyatt 


The Self is different from objects which are perceived due to desire, which are limited and 
outward, and which are the substrata of colour and other qualities. So one cannot see the Self, 
which is of the nature of consciousness through [perceptual] cognition. [Chapter 3 — Verse 49] 





¢ Brihadaranyaka Upanishad referred in verse 50. 
e Atma not like any other Anatma, don’t objectify and try to experience. 


¢ Don’t conceive Atma as Anatma and try to conceive it in a mystic state through mystic 
experience. 


¢ Mystic experience will come if mind is in too much pressure. 


¢ Rings, bells, light circling Gurus picture and disappearing experiences may be there, 
but they are not Brahma Anubava. 


Keno Upanishad : 
Ita A Wd SATS SRE Tal Ad | Yan-manasa@ na manute yena”hur mano matam; 
ded aa fats qe afeaqarad WS Ul tadeva Brahma tvam viddhi nedam yad-idam-upasate. 


What one cannot feel with the mind, but because of which they say that the mind feels... Know That alone 
as Brahman and not this, which people do worship here. [I — 5] 
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e Any object of experience is mental condition. 
e Fluctuating experience is not Atma Anubava. 
¢ What is Atma? 


e |-—who is sitting before all experiences, ever witnessing consciousness was, is, will be 
Brahman, will be always available don’t try to look for it. 


¢ What is the lesson? 
¢ Atma is unlike Anatma. 
Anatma features : 
|. Drishyatvam — An object of experience. 
Il. Bautikatvam — Material in nature 
Ill. Sagunatvam — has attributes 
IV. Savikaratvam — Subject to change 
V. Agama Pahitvam — Comes and goes. 
Atma is opposite of Anatma: 
|. Adrishyam — Never experiencable as object. 
o lam non-material consciousness, will never get Brahma Anubava. 
o It wont come, need not come. 
Il. Abautikam — Non material consciousness. 


Ill. Agunatvam —Iam free from all attributes. 
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IV. Avikaratvam — Never changes 
V. Anagapahitvam — Wont come and go 
Oo  Can’t escape from world in Videha Mukti. 
a) Drashtum Ichham : 
e Anatma is desired to be experienced. 
¢ You can only for desire of Anatma. 


e Atma never object of desire, “Adrikshita”, why? 





¢ Even before experiencing, Atma is available as consciousness which wants to 
experience all other things. 





¢ |am Adhishtanam, in me matter and material world comes and goes. 


Kaivalya Upanishad : 
ead Gad Ard AR ad ofawa| mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
AM ad od ala agenesaeraerin 22.0 || mayi sarvam layarh yati tadbrahmadvayamasmyaham |! 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





¢ So crystal clear. 
b) Dhi Drikshita Parichinna Para Rupadhi Samshrayat Prapancha : 
e Anatma has these features. 
c) Dhi Driskshitvam : 
¢ It is object of experience. 2318 


Revision — Verse 49: 
Purva Pakshi : 
¢ Objection by Purva Mimamsa = Atma need not be revealed by Scriptures. 
¢ Scriptures meant to only reveal Karmas. 
¢ Yatra Yatra Siddatvam, Tatra Tatra Pramanantara Gamyatvam. 
¢ This is a false principle of Purva Pakshi, concludes Atma is existent entity. 
¢ Whatever is existent, is revealed by other Pramanams. 
¢ Sruti need not reveal Atma. 
¢ What is job of Sruti? 


Purva Mimamsa Sutra: 


WIFANIey fFaniarararaazaiat The Veda being for the sacrifice, the portion which 


is not for the sacrifice is useless therefore it can not 


ata AAA UItRt 9 | _ || be said to be eternal. [III — 1] 





e Entire Veda prescribes only action, Karma. 
¢ Sureshvaracharya is refuting this principle. 
¢ Mahavakyam gives only Jnanam and not commandment to do any action. 
Purva Pakshi : 
¢ If aim of Jnana Khanda is to give knowledge of Atma, why Mahavakyam is required? 


¢ Wecan know Atma through other Pramanas. 
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Sureshvaracharya : 


e Anatma has 5 features, Drishyatvam, Bautikatvam, Sagunatvam, Savikaratvam and 
Agama Pahitvam. 


¢ 5 fold Anatma alone can be revealed by Pratyaksham and other Pramanas. 
¢ None designed to reveal Atma. 
e Atma has opposite nature. 
e Adrishyatvam, Abautikatvam, Agunatvam, Avikaritvam, Anagama Pahitvam. 
¢ How Pramanams of Anatma field world in field of Atma. 
e Mahavakyam alone can reveal nature of Atma. 
Verse 49 : 
Didrikshitam Parichinna Parag Upadhi Samshrayat Viparimatam : 
e Atma is diagonally opposite, Viparitam to Anatma. 
¢ What is Anatma? Entire 1° line. 
a) Didrikshitam : 
e Anatma is object of experience. 
¢ Body, mind, thoughts, ignorance all objects of experience. 





¢ In Sushupti solidly experiencing one Anatma, Karana Shariram, Agyanam, ignorance, 
Moolaavidya. 











e Sthula, Sukshma, Karana Sharirams are objects of experience. 
e Pramanams meant to deal with Anatma. 
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b) Parichinnam : 

e Anatma is subject to limitation of Desha, Kala. 
c) Parak : 

e Anatma is external to Atma, Bahyam. 


¢ Mind, body, universe are external. 





Mind 
$$ — 


w.r.t. Body w.r.t. Atma 
| | 


- Internal - External 
- lam observer, mind is 
outside me, Sakshi. 









































e Mind is Parak Bahya Vastu. 
d) Upadhi Samshrithya : 


e Anatma external endowed with Gunas, colour, Shabda, Rupa, Sparsha, Gandha, Rasa, 
Attributes. It alone can be revealed by any instrument of knowledge other than 
Mahavakyam. 


e) Athaha Viparitam : 
¢ Other than Anatma, there is Atma, Sakshi, Observer with opposite attributes. 





¢ What is proof Sakshi is existing? 








¢ Anatma is observed, there has to be observer. 9304 





¢ Observation is proof of observer of Anatma. 


¢ World, body, mind, thought, silence, blankness is observed. 











¢ Every observation proves presence of observer, Sakshi. 





e Observers existence proved by every observed object. 
¢ Therefore Sureshvaracharya Says. 
f) Svato Buddham Drishtya : 


e Ever evident. 





¢ Sakshis existence is ever evident, | know there is Sakshi, observer, | am, | don’t know 
whether | am finite or infinite, Sagunam, Nirgunam. 








¢ Existence of Sakshi is evident but nature of Sakshi is not evident. 





¢ To know nature of Sakshi, can’t use worldly Pramana. 

¢ Have to use Mahavakya Pramanam. 

¢ Drishti— here is Laukika Pramana + laukika Janya Jnanam. 

¢ Through Laukika Pramana, nature of Sakshi can’t be known. 


¢ Mahavakyam important not to reveal Chaitanyam Sakshi but to reveal nature of 
Sakshi. 


¢ Distinction important. 
¢ Sakshi need not be revealed, it is evident as observer of everything. 


e Nature of Sakshi has to be revealed by Mahavakyam alone. 
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Verse 50: 


TMAH Fh TESST: | nyaya-siddham ato vakti drster drastaram atmanah 
JA RASTA Fara MATTE 4o wy || 2 pasyet pratyagdtmanam pramdanam srutir ddarat 


So, Sruti which is authoritative and supported by reasoning says with great care 
that "You cannot see the Seer of seeing," i.e. you cannot see your own inward Self. 
[Chapter 3 — Verse 50] 





¢ Unique fact revealed by Upanishads. 
¢ Sakshi evident to all. 
¢ Nature of Sakshi is not knowable evident by any Pramanam. 
¢ What is nature of consciousness? 
¢ 5 features revealed only by Shastram : 
i. Consciousness is not part, property, product of Body / Mind complex. 


o Body is conscious, consciousness not part of body, not known by scientific 
experiments. 


ii. Consciousness is an independent entity, known by Mahavakyam only. 
iii. Consciousness not limited by boundary of body. 
iv. Consciousness survives after destruction of matter, known by Shastra. 


¢ Consciousness is present — How do we know? 
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¢ No Shastra is required. 


e Presence is evident, nature, only Shastra can reveal. 


¢ Consciousness is mystery for scientist, don’t know which branch should study — 


neurology, Psychology, chemistry. 


¢ This logical truth is Nyaya Siddham, evident by reasoning. 


¢ Pramanams can reveal matter, Anatma not consciousness, Atma. 


¢ This idea is Nyaya Siddham. 
a) Ataha Vakti : 
¢ Upanishads itself mentions. 


Brihadaranyaka Upanishad : 


aT Maraseavasag:, wa qua, srat at:, 
sravaea sia, vatdaecaufese state; 

Wea AFM Mader, AT HCA Aaleak:, 
a A caraaeaia; UT a SCAT Aaleay:; 


HAA UlaerT Udleat: 7? AT TASS Tat:, 
aq Ya: AAR YA, A Adateat AedeM:, 
a faatdfaeian fore: | Ul a HCA Adlede:, 


Halseaeala | Adal QIVTESASAHAIT SANA Il 2 Il 





sa hovacosastascakrayanah, yatha vibriyat, asau gauh, 
asavasva iti, evamevaitadvyapadistam bhavati; 

yadeva sakSadaparoksadbrahma, ya atma sarvantarah, 

tam me vyacaksveti; esa ta atma sarvantarah; 

katamo yajhavalkya sarvantarah ? na drsterdrastaram pasyeh, 
na Sruteh Srotaram Srnuyat, na matermantaram manvithah, 


na vijfiatervijfiataram vijaniyah | esa ta Atma sarvantarah, 


ato'nyadartam | tato hosastascakrayana upararama | | 2 | | 
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Usasta, the son of Cakra, said, ‘You have indicated it as one may say that a cow is such and such, or a horse 
is such and such. Explain to me the Brahman that is immediate and direct—the self that is within all.’ ‘This 
is your self that is within all. “Which is within all, Yajhavalkya?’ “You cannot see that which is the withess of 
vision; you cannot hear that which is the hearer of hearing; you cannot think that which is the thinker of 
thought; you cannot know that which is the knower of knowledge. This is your self that is within all; 


everything else but this is perishable.” Thereupon Usasta, the son of Cakra, kept silent. [Ill — IV — 2] 














Drishter Srute Mate Vijnate 


Drishta Srunuha Manvita Vijaniyat 



































¢ Drishti = Thought, Darshana Vritti. 

¢ Thought because of which we see external forms and colours. 
¢ Thoughts themselves are arriving and departing. 

¢ Darshana Vritti goes, Sravana Vritti comes. 


e Each thought is seeing external object. 





* Question: 
o Thoughts, seeing, revealing the world. 


o Thoughts themselves are seen by an observer who is aware of arriving and 
departing thoughts. 9905 














¢ Observer called seer of seeing thought. 


¢ Seeing thought is seeing world. 











¢ Srutihi = Sravana Vritti, thought which experiences sound thought. 





Sakshi — witness of mind 


Alive waking mind witness of world 


SS Se 























Vrittion Mind — Shabda Vritti SparshaVritti Rupa Vritti § Rasa Vritti a Vritti 





Objects matter —  Shabda Sparsha Rupa Rasa Gandha 



































Wonder of Objects, things, 





beings 








¢ Thoughts experience form, colour, smell, touch, taste, sound. 





¢ Thoughts are perceivers of external world. 








¢ Sakshi can’t be objectified, illumined by any one of the thoughts. 





¢ Thoughts are revealed by Sakshi, Sakshi can’t be revealed by thoughts, it is the subject, 


Atma, nonmaterial in nature. 
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Pramanams are capable of generating thoughts. 





Thoughts are useless to reveal nature of Sakshi. 





Eye in direction of wall / car... sees wall, car by generating appropriate Vrittis. 
Ears generates thought in mind revealing sound. 

There is seer of seeing thought. 

Seer of seeing thought, hearing thought, can’t be seen, heard. 

Seer of smelling thought can’t be smelt. 

There is one common seer of seeing, hearing, touching, smelling, tasting called Sakshi. 
5 types of thoughts, there is one witness Sakshi, observer. 

Pramanams capable of generating thought which can reveal object. 

Thought can’t reveal Sakshi. 

Thoughts themselves revealed by Sakshi. 

Replace thoughts by mind. 

Mind is revealed by Sakshi. 

Sakshi itself not revealed by mind. 


No Pramanam, Body, Mind, thought can reveal Sakshi because Sakshi reveals all of 
them. 


To know nature of Sakshi, how can you employ Pramanam or mind? 


Use Mahavakyam to know nature. 
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/aemanata——[—rshtehe rsa 





Thought aceninSSSneAtn 


¢ Sakshi seer of ones own thoughts. 
b) Na Pashyet : 

¢ Can never know, Sakshi or reveal it through a thought. 
Extention : 


¢ You can never know Sakshi with a thought or through a Pramanam which is generator 
of thought. 


¢ Because thought itself is objectified by Sakshi. 
¢ Sakshi called Pratyagatma, innerself. 


¢ One can never know Pratyaga Atma Sakshi which is knower of thought, with the help 
of any thought or with help of any Pramanam which are generators of thought. 


¢ Mind revealed by Chit Sakshi only. 
Doubt in Students : 














¢ Is mind known by Chit or Chidabasa? 
Answer : 


¢ Mind is known by Chit only. 
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Revealation 





ee 








Mind known by Chit. 

When | experience mind, | am 
experiencing glory of chit. 

| know mind 

NY 

Chit 

Example — Pournami night 
Sunlight illumines moon. 
Moon is not illumined by 
moonlight. 

Moon is not self Luminous 
Moon is always illumined by 
sunlight. 

Experiencing moon means you 
are experiencing glory of 
sunlight because of which there 
is moonlight. 

Moon is revealed by sunlight. 














World known by Chidabasa 
which is in the mind. 

When experiencing world, | am 
experiencing glory of 
Chidabasa. 

| know world 

NY 

Chidabasa 

Example — Pournami night 
Moonlight illumines, reveals 
earth. 

Experience glory of moonlight 
when experiencing bright earth. 
Moonlight illumines earth. 
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- Sun 


When do | experience 
Sakshi? 

When | experience mind. 
| am Sakshi who is 


objectifier of mind in 3 
conditions. 

Active — Jagrat 

Passive — Sushupti 
Semiactive — Svapna 

| experience glory of Chit 
while experiencing mind. 


Moon 

Experience glory of Chit, 
Sakshi while 
experiencing mind. 

Not glory of Chidabasa. 
lam Sakshi Chit, while 
experiencing mind. 
Minds experience is Chit 
experience. 

Moonlight experience is 
sunlight experience. 


We mix up Chit and Chidabhasa and get confused. 


Earth 

Experience of external 
world is because of 
Chid — Abasa. 
Reflection of Atma. 

| experience glory of 
Chidabasa while 
experiencing world. 
World experience is 
Chidabasa experience. 
Earth experience is 
Chidabasa experience. 








As the experiencer of mind, Chit Sakshi is always available but nature of Chit we do 


not know 





Whether it is Parichinna — limited or Aparichinna — infinite, limitless. 


For that Mahavakyam is required. 


Sruti Pramanam Nyayasiddha Mato Vakti. 


Sakshi can never be known by worldly Pramanam. 


Verse 51 — Introduction : 

BGAA-saITacd SAS BRU TeAd | || anumdndvisayatve ‘nyad api karanam ucyate 
Another reason for its not being an object of inference is now stated. [Introduction — 
Chapter 3 — Verse 51] 


Central Topic : 
¢ All Pramanam generate thoughts. 
¢ Thoughts are meant to reveal Anatma, can talk of Anatma only. 
¢ To know about Chit go to Mahavakyam. 


e All Pramanams include Pratyaksha, Anumana, Arthapatti, Upamana, Anupalabdhi, 
Laukika Shabda. 


Brihadaranyaka Upanishad : 


UT MaraseaaHsy:, seat equa, srat at:, 
salad gfe, vartdaccusiase srafe; 

Ged BsManieaedet, I Hea Adledkt:, 
a A caraeedfa; UT a SCAT Aaleaye:; 


sa hovacosastascakrayanah, yatha vibruyat, asau gauh, 
asavasva iti, evamevaitadvyapadistam bhavati; 

yadeva sakSadaparoksadbrahma, ya atma sarvantarah, 
tam me vyacakSveti; esa ta atma sarvantarah; 

HAA Usados Adleat: ? FT CSAS Ted:, 

a a: AR YMA, A AdAea Aeda:, 

a fasrdafaaran feof: | U8 a HEAT Aaleak:, 
Healseaeld | Adal QVEASAHMAT SANTA I 2 Il 


katamo yajfiavalkya sarvantarah ? na drsterdrastaram pasyeh, 


na Sruteh Srotaram Srnuyat, na matermantaram manvithah, 
na vijhatervijfiataram vijaniyah | esa ta Atma sarvantarah, 


ato'nyadartam | tato hosastascakrayana upararama || 2 | | 





Usasta, the son of Cakra, said, ‘You have indicated it as one may say that a cow is such and such, or a horse 
is such and such. Explain to me the Brahman that is immediate and direct—the self that is within all.’ ‘This 
is your self that is within all.’ “Which is within all, Yajhavalkya?’ “You cannot see that which is the withess of 


vision; you cannot hear that which is the hearer of hearing; you cannot think that which is the thinker of 
thought; you cannot know that which is the knower of knowledge. This is your self that is within all; 
everything else but this is perishable.” Thereupon Usasta, the son of Cakra, kept silent. [Ill — IV — 2] 





e All other Pramanams can’t reveal dimention of Sakshi, measurement of Sakshi. 
e Verse 50 — Pratyaksha can’t reveal Atma. 
Verse 51: 


Faaey Weacdid 4 GeleyyaN Te: | pratyaksasya paraktvan na sambandha-grahanam yatah 
CHAS AS AMAA AT J HAA Il 4 Wl || @tmano ’to ’numityasyanubhavo na kathamcana 


Since perception is concerned with external objects, it cannot comprehend the invariable 
relation [of the Self and the hetu]. so the experience of the Self can never be obtained from 
inferential knowledge. [Chapter 3 — Verse 51] 





e Anumana can’t reveal size, measurement of Sakshi. 
a) Anumana Avishayatve : 
e W.rt. nonrevealibility of Atma by Anumana Pramanam. 
¢ Anumanam can’t reveal dimention of Atma. 
e Existence of Atma need not be revealed because of experience of mind. 
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Chaitanyam always evident. 


Nobody needs to reveal existence of Atma. 


b) Anyat Karanam : 


Another reason is given. 
All to talk glory of Mahavakya. 


Every point increases respect towards Mahavakyam. 


Purva Mimamsa: 


Siddha Bodhaka Vakyam is Arthavada, meaningless, useless. 
Sureshvaracharya — disturbed. 


Tears flowing down. 


Because of intense emotion, he is going on + on to talk of glory of Mahavakyam. 


No other method to know Aham Brahma Asmi. 


Rule out meditation. 





Meditation reveals 


—— 











Minds generation of thought Minds cessation of thought 
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Mahavakyam 


| 


Reveals 


| 


Sakshi, observer of thoughts and 
dimention of Atma. 























Thoughts can’t reveal dimention of Atma. 








Ignorant 


os 














Quietly ignorant without Disturbedly ignorant with 
thoughts thoughts 











Ignorance will not go in meditation. 


After knowledge from Mahavakya meditation can help to internalize knowledge 
already gained. 


No new knowledge from meditation, hence not Pramanam. 
Mystic experience reveals mystic Anatma. 


Atma Jnanam, realisation, not in meditation. 
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Knock off misconception. 


Clear understanding of Mahavakya is realisation. 


Verse 51: 


Why Anumanam, logical reasoning can’t help? 
Modern science uses Anumanam which is in experiments. 


Collect Data with Pratyaksha and other Gadgets — microscope, telescope, Based on 
Data, project conclusions. 


All Data is from Anatma not Atma, microbiology, Astronomy. 
Anatma Data gives more knowledge about Anatma. 

Mind, neuron, atoms, galaxies, not touched by Atma. 

To study Atma, come to Mahavakya. 


Won’t condemn science. 





Life requires both 


(ems 



































Atma Jnanam Anatma Jnanam 
- Mahavakyam - Science 
- Para important to complete - Apara Vidya 
- Come to binary format - Eternally in A format 
- Use both intelligently 
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Revision Verse 51: 


Purva Pakshi: 


Mahavakyam irrelevant, plays no role. 


Sureshvaracharya : 


Naishkarmya Siddhi based on Mahavakyam only. 

Has to defend the text. 

Establishes validity of his book in Verse 50 — 51. 

Atma, Sakshi can never be known by other Pramanams. 

Nature of Sakshi and its oneness with Brahman known only by Mahavakyam. 


Other Pramanams can deal with matter only. 


Verse 51: 


Why Anumanam can’t reveal Atma? 


Targa, Nyaya Approach : 


Example : To infer fire should have knowledge of smoke. 








Wherever there is smoke there is fire. 





Invariable, definite relationship between smoke and fire must be known. 


Vyapya Vyapaka = Vyapti Jnanam 
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1st : Smoke perceived together with fire. 
2™4 : Smoke perceived, not fire, hence you infer. 
If smoke and fire always not together, | can’t infer. 


100% cases — smoke with fire. 


Vyapya, Vyapaka experienced before as knowledge. 








What is experienced before is alone inferable later. 








What is objectified before is inferred later. 
Objectifiable entity alone is inferable entity. 
Sambanda is called Vyapti Jnanam. 


Necessary Jnanam for inferring fire is previously perceived, coexistence of fire with 
smoke seen. 


1%t operation of Pramanam then Jnanam 

24 seeing Vyapya part (Smoke) not Vyapakam (fire). 

Suppose person has never seen fire, can’t infer. 

Sakshi never identified during Vyapya — Vyapaka Sambanda Kala. 


Atma can never be known through Anumana. 


a) Prakshaya Parak : 


Since Pratyaksha Dealing only with external objectifiable Anatma. 
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b) Na Sambanda Grahanam Yataha : 
e Atma is never available for Vyapya — Vyapaka Sambanda through Pratyaksha 
Pramanam. 
e Atma never available for Vyapti Jnanam. 
c) Yataha : 
¢ Because of this reason. 
¢ Knowledge of nature of Atma, Aparoksha Jnanam of nature of Atma. 
d) Anumitaya Na Sambavati : 
¢ Never possible through Anumanam. 
e) Katham Cha Na: 
¢ However in any manner. 
Fundamental rule : 





Shad Pramanam Order 


! 








- Pratyaksha 

- Anumana 

- Upamana Later 5 Pramanas can work 

- Arthapathi only when 15t Pramana works 
- Anupalabdhi 


- Shabda Pramanam 











e fit is beyond scope of Pratyaksha then it is beyond scope of later. 
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Verse 52 — Introduction: 


wae FA-FAM-THa-aaqSR: evam ayam pramatr-pramana-prameya-vyavaharah 
aa Wa Wrid-fasa: wa, a oda sarva eva paracina-visaya eva na praticinam 
SAA, sae, we! wa a afa, saa |) dtmanam avagahayitum alam. evam ca saty anenaiva 
qarnisa saad Ia FUE | yathokto ’rtho ’vasdtum Sakyata ity aha 


Thus, the entire empirical analysis in terms of cognizer, source of cognition, and cognitum is 
concerned with external objects, but it is not competent enough to comprehend the inward 
Self. This being the case, the point stated above can be concluded as follows. [Introduction — 
Chapter 3 — Verse 52] 





¢ Concludes refutation of Purva Pakshi to establish relevance of Mahavakyam. 

e Atma can never be known by all Pramanas except Shastra. 

e All deal with matter, can’t access consciousness to know nature of consciousness. 
Important conclusion : 


a) Pramata Pramana Prameya Jnana Vyavahara : 





All Vyavahara 
eS see 






































Karma Vyavahara doing process Jnana Vyavahara all knowing, processes 
' . 
- Karma Indriya Vyapara - Jnana Indriya Vyapara 
- No knowledge - Not doing — action 
- Only knowledge 9339 





e Use soap to wash — doing process. 
¢ No new knowledge gained at any time. 


¢ All knowing process done by Human consist of : 





Triputi 


_—<————— 


Pramata Pramanam Prameyam 
- Mind - Mano Vritti - Object 
- Thoughts generated by 
conventional 6 
Pramanas. 









































b) Ayam : 
e All these knowing processes are Jnana Vyavahara. 
¢ Newspaper, Tv, Mobile — all Jnana Vyavahara. 
¢ None deals with Sakshi. 
¢ We are ignoring Sakshi in all these Vyavahara. 
c) Sarvaha Vyavahara Parichinna Eva : 
¢ With material body, mind, world, Anatma, they don’t touch Atma, even by mistake, 
can’t stumble upon Atma. 
¢ Discoveries, you can stumble upon, not Atma, not Aham Brahma Asmi. 5340 


Atma not through intuition, not through Pratyaksha. 


Only through tution, Atma is known. 


d) Sarvaha Eva Parachinna Vishaya eva Bavati : 


All important processes are within external Anatma field. 


e) Avagaham Na Alam : 


Not capable of revealing Atma. 

Consciousness known only through Mahavakya. 

Reveals consciousness as all pervading existence principle. 
Tat Tvam Asi... 

Why Vedanta has other statements? 

They are props to understand Mahavakya : 








|. Consciousness not a part, product property of matter. 
Il. Consciousness is an independent entity. 

Ill. Consciousness lends life to mind — matter. 

IV. Consciousness survives after destruction of all matter. 


V. Surviving consciousness is not available for transaction not because it is not 
there. 


Because medium of transaction is not there. 


Unique nature of consciousness, Mahavakyam alone tells me. 
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Avagahitum Na Alam: 


No other Pramanam can reveal Sakshi Atma. Why? 


f) Pratitivan : 


Not external object but eternal subject, observer, never observed. 


Unobservable observer can’t be known through observing instruments. 


Mahavakya tells : 


Don’t try to observe. 

Claim | am limitless existence through Mahavakyam. 

Don’t ask how to prove. 

To prove will require instrument which can act only in Anatma field. 


Attempt to prove is negation of Atma. 


g) Evam Na Sati : 


This being so. 


h) Anena Eva : 


By this much understanding, and reasoning, | want to Convery this idea in verse 52. 
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Verse 52: 


ATTA Ge TS PT: pramana-vyavahdro ’yam sarva eva parag yatah 
Grae sr grea eed UR I suvicaryapy ato nena yusmady eva didrk sate 


Since the entire empirical analysis of pramana (and other factors) relates to external objects, 
one will desire to perceive only external objects by perception, etc., even after proper inquiry. 
[Chapter 2 — Verse 52] 





¢ Other Pramanams can’t reveal nature of Atma. 

¢ Therefore, Mahavakyam is significant. 
Purva Pakshi : 

¢ Drops Mahavakyam, hence Sureshvaracharya has to explain this in depth. 
a) Sarvaha Pramanam : 

¢ All commercial knowing processes. 
b) Parag Eva Bavati : 

¢ Deal with matter only. 

¢ Deeper | register this message, more value | have for Mahavakyam. 
Example : 


¢ With greater health problems, Bhakti for the Lord increases, when all doors closed, 
surrender natural. 
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Some believe through intuition and “who am 1” enquiry in meditation, | will know 
Brahman. 


| will know what is the source of Ahamkara in Meditation. 
Value of Shastra will be nil if you depend on Meditation. 


Ahamkara will drop one day like cucumber and | will know Brahman, Aham Brahma 
Asmi will appear. 


No alternative method for Atma Jnanam except full faith and respect for Shastra. 
Futility of meditation should be clear to see utility of Shastra. 


Who am | independently in meditation, no use. 


c) Parag Suvichara : 


After thorough enquiry of other Pramanams, including who am | enquiry. 
In meditation after 12 years, can become thoughtless, what to do next? 


You need Shastra Pramanam to Say : 





o Thoughtless is known by Chaitanyam. 





Silence is revealed by Chaitanyam. 


Chaitanyam is other than silence. 








When experiencing silence, am experiencing Sakshi. 


That Sakshi is limitless existence. 








Silent mind can’t teach, silent mind does not know, it is ignorant. 
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Guru required to say : 








o In that silence, what you are experiencing is awareness, because of which, 
silence is revealed. 








That silence is all pervading existence. 

Guru must tell what shastra tells. 

Ramana got it because he heard it in Purva Janma. 
Don’t throw away Guru and Shastra. 


Quoting Ramana and dismissing Shastra is inappropriate approach. 


d) Ataha Anena: 


Therefore, by this enquiry what we know? 


e) Vyushmadi Eva : 


With all Pramanams. 


f) Didrikshate : 


One can desire to know. 


g) Yushmadi Eva: 


Only Anatma. 


To know Atma, come to Shastra, that alone can reveal Atma. 
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Verse 53 — Introduction : 


AA ~ ~ = , = js - «= 
FEAT, Ah“ ACARMG-FAAT- AMT: || yasmal laukika pratyaksadi-pramdnanadhigamyo 
"ae TNC" Bla areas: ASAT! ‘ham brahmasmiti vakyarthas tasmat 


Since the import of the sentence "| am Brahman" cannot be known through perception and 
other empirical means of knowledge, therefore it is said. [Introduction - Chapter 3 — Verse 53] 





a) Yasmat : 


Because of this reason. 


b) Aham Brahma Asmi iti Adi Vakya Adigamya : 


Aham Brahma Asmi can never be grasped by Pratyaksha and other Pramanams, 
including independent enquiry of who am |. 


Therefore one should understand relevance of Mahavakya and come to Mahavakya 
enquiry seriously. 


This is final verse to negate Purva Mimamsa. 
Difficulty for us : 

o We have accepted importance of Mahavakyam, hence we are irritated. 
For Ramana, knowledge has come because of Purva Janma Vichara. 
Exceptions can’t be quoted as example, rule. 


Tasmat, Sureshvaracharya is highlighting. 2346 


Verse 53: 


TATA ETAT Fel: | anvaya-vyatirekabhyam nirasyapranato yateh 
TATA HISSAHA Taatta glace u van || viksapannasya ko ‘smiti tad asiti srutir jagau 


To the enquirer who, after rejection of all objects upto the vital breath [as not-Self] by the 
reasoning of anvaya-vyatireka, is desirous of knowing "Who am |?" Sruti replies, "You are that". 
[Chapter 2 — Verse 53] 





¢ Mahavakyam is extremely relevant for unique seeker who has discovered 3 facts. 
Example : 

e Sick person goes to Venkatajalapathi when all doors closed. 

¢ For Samsara sickness seeker is at the Shastric door. 
15t Fact : Existence of Sakshi : 


¢ Sakshi exists and is different from Body, Mind complex and exists as | the observer of 
Body mind complex. 


¢ Segregated Sakshi, observer through Anvaya Vyatireka Analysis. 
e Sakshi, observer is existent seeker must know. 

¢ Sakshi is distinctly different from Pramata. 

¢ Who is Pramata? 


¢ Knower is Pramata. 
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¢ During Jagrat and Svapna | exist as Pramata, as knower of Body, Mind complex and the 
universe. 


¢ |, Sakshi, enjoyer, knower, status is associated with the mind. 


¢ In Sushupti | have dissociated with the mind therefore | have dropped the knower 
status and | am existing without knowerhood. 











¢ |, without knowerhood status existing in Sushupti is called Sakshi. 





¢ |am Sat Chit Ananda Sakshi Atma in Sushupti and get knowerhood status in Jagrat and 
Svapna and | drop knowerhood in Sushupti. 





| - Sakshi 


—<<—<——$— 


- Take knowerhood status in - Drop knowerhood status. 


Jagrat — Svapna. - |am called Sakshi. 
- | Sakshi am called Ahamkara. 

















- Incidental, temporary, Vesham, Dress, - Intrinsic, natural, eternal. 
put on — off. Dissociate with mind. 
- Comes when | get associated with mind. World, body, mind is not known. 


- Becomes knower of world. | shed knowerhood. 
Knower hood : | exist as Sakshi. 

- Comes > Know World 

- Goes > Don’t know world. 





e Existence of Sakshi is 1%* fact to be known with incidental knowerhood coming + going. 





Existence 


_— or 


- As Sat Chit Ananda Atma. - With body, mind complex 
- Pure status and world. 

- Absolute | - Relative, incidental status. 
- Comes + goes. 

- Born -—Dies 

- Arrives — Departs. 

- 3 Avasthas 

- Anatma 





























My Original Nature : 
¢ |am Sakshi, taking on and dropping incidental knowerhood. 
¢ As Sakshi unborn. 
¢ Knowerhood born with birth + goes with death of body and in different states. 
e This fact | must know before Approaching Mahavakyam. 
Verse 53 — Revision : 


e Relevance of Mahavakyam is clearly understood when seeker has gone through 
fundamental step of purification of mind or Anvaya — Vyatireka. 
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¢ Only when seeker is aware of important principles, relevance and role of Mahavakya 
will be clear. 


¢ Tat Tvam Asi. 


- Subject, known to Predicate 


listener. New information 
- Uddeshyam Unknown 
- Everest 29,000 feet 





Example : 
e Everest is 29,000 feet. 


e If lister doesn’t know Everest then he will conceive it as north Indian dish, then 
predicate Tat is useless, sentence must have known subject and unknown predicate. 





Sentence Irrelevant 


If predicate and subject is known If subject Everest not known 

















¢ Sentence relevant only if subject Everest is known and predicate unknown. 





- Uddeshyam - Predicate 2350 








Tvam 





[J Tat [J Asi 








{ 


{ 











Known Subject Unknown predicate 

















Tvam Pada Vichara must have taken place because Tvam Pada is subject of 


Mahavakyam. 


Tatu is unknown predicate revealed by Mahavakyam. 





Tvam Pada Vichara can be done 


———_—— 











With Shastra Without Shastra By Anvaya 








Vyatireka Reasoning 














Pancha Kosha Viveka 


- Drk Drishya 





- Avasta Traya Viveka 
- Arrive at Tvam Pada 
Lakshyartha Sakshi. 











Student who has completed Tvam Pada Vichara is the ideal candidate to make full use 
of Mahavakya. 
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1*t Principle : 


Student has gone through Anvaya Vyatireka consisting of Drk Drishya Viveka and 
Avastha Traya Viveka. 


Knows, | am Sakshi. 


1%t information, student has before using Mahavakyam. 








lam Sakshi of Avasta Trayam, witness consciousness, student has arrived at as his 
essential nature. 











eee 











As knower of world As Sakshi 

















- Am available all the time 


- Incidental temporary status 
P Y - core nature is Sakshi 


- Is called Pramata as 


; Chaitanyam. 
experiencer of world. nee 
. ; - This is called Samanya 
- Obtains only in Jagrat Avasta. 
Jnanam. 


- | put on in Jagrat and Svapna 


- This i information not 
and Put off in Sushupti. IS IS NEW | | 


seen in any other texts. 

















Before applying Mahavakyam | am Sakshi, Samanya Jnanam is already with Student. 
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24 Fact: 


| know | am existing as Sakshi of Avastha Trayam which is my core nature but | don’t 
have Visesha Jnanam. 


Visesha Jnanam is : |am Jagat Adhishtanam Brahma, Paramartika Satyam. 


lam Jagat Adhishtanam, predicate is unknown Visesha Jnanam which Mahavakyam 
will give later. 


Before employment of Mahavakyam, | know | am Sakshi. 


| don’t know | am Jagat Adishtanam Paramartika Brahman. 


24 Principle : 


| am ignorant of Visesha Jnana status. 
Rule No. 1 : Samanya Jnanam is available. 
Rule No. 2 — Visesha Jnanam Nasti. 


Be clear of Above before using Mahavakyam. 


34 fact: 


Samanya Jnanam — | am Sakshi | have, without Mahavakya. 

Without Mahavakyam, | don’t have Visesha Jnanam. 

Visesha Jnanam = 1am Jagat Adhishtanam. 

| can never get Visesha Jnanam through all conventional Pramanams. 


Pratyaksha, Anumana, Upamana, Artha Patti, Anupalabdhi, Laukika Shabda. 
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Even Anvaya Vyatireka can give only Samanya Jnanam not Visesha Jnanam. 


Drk Drishya Viveka and Avastha Traya Viveka can give Samanya Jnanam, | am Sakshi of 
the Body, Mind, Universe and am different from them. 


Using all conventional Pramanams, | can come to Samanya Jnanam Aham Sakshi Asmi. 








Need Shastra Pramanam for Visesha Jnanam. 








Student hunting for nonconventional Pramanam which will give me Visesha Jnanam 
regarding me the Sakshi. 


Not Visesha Jnanam of me as the Pramata. 











| have already dismissed Pramata and arrived at Sakshi. 





How you dismiss Pramata? 
By dismissing Pramata, Jagrat Avastha, incidental thing. 
Svapna Avastha Pramata is incidental. 


Pramata status dismissed as incidental status. 





lam Sakshi, | have raised level from Pramata to Sakshi. 





| have raised my level from Ahamkara to Sakshi which is Samanya Jnanam. 


Visesha Jnanam: 








| Sakshi am Jagat Adhishtanam Brahma. 
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Taittriya Upanishad : 


aq atara 1 aat aT ears sat aTa=T | tagmhovaca, yato va imani bhutani jayante, 
aq stats Stara | geraeahrafasts yena jatani jtvanti, yatprayantyabhisamvisanti, 
atehaaraet ld Pal | @atsasa | tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
a aera |= | sa tapastaptva |I2 II 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having 
been born, these beings live and continue to exist ; and that into which, when departing, they all enter ; 
that seekest thou to know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done 
penance.... [3-1-2] 





Kaivalya Upanishad : 
Tad Gad aid Af ad ofasar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
AR ad od afd ageesaeraei 23 |) mayi sarvam layarh yati tadbrahmadvayamasmyaham |! 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





¢ From me Sakshi alone, universe is born. 
¢ This requires nonconventional Shastra Pramana Shabda. 


¢ Tvam: You are Sakshi, with Samanya, Jnanam. 
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¢ This new predicate knowledge of Jagat Adhishtanam given through Mahavakyam, 
nonconventional Pramanam. 


¢ You can never verify this through conventional Pramanams. 


¢ Conventional Pramanas deal with Prameyam, worldly objects, Triputi, not with 
Aprameyam — subject, Sakshi. 


¢ Here, lam learning about Sakshi being Brahman. 











e After receiving this, change mindset, making Ahamkara my neighbor. 





¢ lam the Sakshi Brahman. 

e Abiding in this Jnanam is the binary format. 

¢ Before applying Mahavakyam, student must have gone through 3 Steps : 
1. Samanya Jnanam, | am Sakshi. 


2. | don’t know what is the nature of Sakshi, don’t know Visesha Jnanam that | 
Sakshi am Brahman. 





o I should know | don’t know. 











3. This Visesha Jnanam | can gather only through Mahavakyam, meditation can’t 
give knowledge. 


¢ | can remain as Sakshi in Meditation. 
¢ |cannot know | am Jagat Adhishtanam. 


¢ As Sakshi Brahman, | can Shed my Pramata status. 
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Why | can’t know without Mahavakyam? 
Because no conventional or nonconventional Pramanams in meditation. 
Maximum | can Achieve in meditation is to remain as Sakshi. 
That is not knowledge. 
Sakshi | = Sarva Adhara Brahman. Only from Mahavakyam. 
In Yoga Sutra : 
In Nirvikalpa Samadhi you are abiding in Svarupa. 
Tada Drishtuhu Svarupe Avasthanam. 
Patanjali Practiced Nirvikalpaka Samadhi, remained as Sakshi. 
Never knew Sakshi is Brahman. 


Aikya Jnanam never talked in Yoga Shastra, can never gain Jivatma / Paramatma Aikya 
Jnanam. 


Drashtuhu Svarupe Avasthanam. 


Practice Samadhi to Quieten mind and learn to Abide as Sakshi which is a wonderful 
discipline, not culmination. 


Vedanta starts after Samadhi. 





First learn to claim | am silent witness. 


Then, claim | — Sakshi am Jagat Adhishtanam through Mahavakyam. 





For a person with Samanya Jnanam, prepared student, Visesha Jnanam of 


Mahavakyam is useful. 2357 


a) Anvaya Vyatirekabyam : 


¢ Intelligent student through Anvaya Vyatireka consisting of Drk Drishya Viveka and 
Avastha Traya Viveka and practice of Samadhi. 


e Learns to withdraw from all sensory operations and abide as Sakshi. 
¢ This is preparation for Mahavakya Vichara, comes under Upasana. 
b) Nirasya : 
e Seeker learns to negate, eliminate all Anatma and abide as Sakshi. (Pancha — Anatma — 
profession, possession, family, body, mind). 


¢ Comes to Samanya Jnanam “Aham Sakshi Asmi”. 
e Upto this is Yoga Shastra. 
¢ Samadhi useful for Samanya Jnanam of Tvam Pada. 
e Yoga Shastra can never do Tat Pada Aikyam. 
c) Apranataha : 
¢ Upto Prana, upto Karana Shariram, Ananda Maya Kosha, everything negated. 
¢ How Prana = Karana Shariram? 
Mandukya Upanishad : 


¢ In Sushupti Karma Indriyam, Jnana Indriyam, world has resolved, Antahkaranam 
resolved. 


¢ Prana Agni still functioning. 
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Prashno Upanishad : 3'¢ Chapter 


Wena waar qe srara | Praana-agnaya eva-itasmin-pure jaagrati 
WWeacat Ba VaTsarar STAT SSATSTUG TAT gaarhapatyo ha vaa esho-apaanah vyaano-anvaahaarya pachanah 
UETeT aT Wuirara WUATSIR SATS: UM Bl yat gaarhapatyaat praneeyate ; pranayanaada-avahaneeyah praanah II 3 II 


The flames of the Prana alone are awake (bright) in the city of the body at the time of sleep. The Apana is 


the Garhapatya fire, Vyana is Anvaharya-pacana-fire. The Prana is the Ahavaniya-fire because it is taken out 
of the Garhapatya-fire. [IV — 3] 





¢ Prana fire alone burning after everything is resolved. 


TAH Ses | Ga PS AST SHIT Ta: 


Tasmai sa hovaacha. "yathaa gaargya mareechayo arkasya-astam gachchhatah 
Wat vases VAM | oT: Yat: YASea: 


sarvaa etasmin-tejomandale ekeebhavanti ; taah punah punarudayatah 
Waa FT TT Ae WY a Heart pracharanti, evam ha vai tatsarvam pare deve manasi ekeebhavati 
Wt Tay Ysa A Mit a Vala tena tarhy-esha purusho, na srnoti, na pasyati, 
a uted a wera a ager aiPraet na jighrati, na rasayate, na sprisyati, na-abhivadate 
area Asad A yaad jared wapedrearsayay | 2 na-adatte, na-anandayate, na visrjate, neyaayate, svapiteeya-achakshate I 2 II 


He replied, “O Gargya, just as the rays of the Sun, when he sets, become one in that disk of light and they 
come forth again when the Sun next rises, so also all these become one with the highest Deva, the mind. 
Therefore, at that time, man no more hears, sees, smells tastes or feels ; nor does he speak, nor take, nor 
enjoy, nor evacuate, nor move.. And they say, “He sleeps!”. [IV — 2] 





¢ Sushupti Avastha can be represented as Prana. 
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In Sushupti Avastha, person is in Karana Shariram or Ananda Maya Kosha. 
Prana used as indicator of Karana Shariram, Ananda Maya Kosha in Sushupti. 


Entire Anatma is negated, by whom? 


Sanyasi student. 


Sureshvaracharya and Shankara are champions of Sanyasa Ashrama which is useful 
qualification. 


Non Sanyasis preoccupied with possessions and relations. 
Kaliyuga Sanyasis not free with Trust Management. 

Yate means Antara Sanyasi. 

Require Sanyasi mind not external preoccupied mind. 

Practice Sakshitvam, Samadhi Abhyasa for obtaining Sanyasi mind. 


Katho Upanishad talks of Sanyasa Abhyasa, not teaching of Patanjali. 


Katho Upanishad : 


Teas] Tat FIR Cco Gl ATA | Yacched van-manasi prajnah tad yacchej jnana atmani, 
TATA neta faye eh Sale ATT | 93 II Jnanam-atmani mahati niyacchet tad yacchec-chanta atmani II 13 II 


Let the wise sink his speech into the mind, the mind into the intellect and the intellect into the Great 
Atman and the Great Atman into the Peaceful Atman. [I-III — 13] 
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With Samadhi Abhyasa before Mahavakyam, | learn to be Sakshi. 
| Sakshi am Brahman is Visesha Jnanam. 

Yate — one who has practiced Samadhi Abhyasa. 

Gita — Chapter 6 — Preparation for Mahavakyam. 


e) Viksha Apaunasya : 


After learning to abide in Sakshi, has new curiosity. 


Not satisfied with his skill of owning up Sakshi, now wants to know nature of Sakshi. 


Is Sakshi — Sagunam — Nirgunam 
— Ekam — Anekam 
— Parichinnam — Aparichinnam 
| can never know nature of Sakshi because it is not available for objectification. 











| can abide as Sakshi but | can’t objectify Sakshi, | can’t know its attributes. 





Jagat Adhishtanam or Jagat Adharam? 
Sakshi is existence | know, but its nature | don’t know. 


Have Samanya Jnanam, have learnt to abide as Sakshi but | want to get Visesha 
Jnanam. 


He is called Viksha Vannaha — Visesha Jnana Ichhu. 

Visesha Jnanam = Sakshi, Brahma Aikyam. 

Apannaha — one who has come to gain knowledge. 

| know | am Sakshi and want to know what is nature of Sakshi. 
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In Nirvikalpa Samadhi, | can Abide as that Sakshi but can’t objectify the Sakshi. 
Yoga Shastra : 

Chaitanyam is many, all pervading. 
| want to know if Chaitanyam is Vyavaharikam, Pratibhasikam, Paramartikam. 
Chaitanyam is Paramartika Satyam, not Vyavaharikam, Pratibhasikam. 


Is Sakshi Satyam or Mithya. 








To that curious student, Mahavakya says : 








Tvam — you, Tat — Paramartika Sat — Asi. 


It is not consciousness located in the mind which is Vyavaharikam or Pratibasikam but 
Paramartikam. 


Is Sakshi Ananda Svarupa? 


Taittriya Upanishad : 


Areal Falter AMAT | Anando brahmeti vyajanat | 
arareag ateaaht yattt ATT | anandaddhyeva khalvimani bhutani jayante | 


Based Aas Bratt | anandena jatani jivanti | 
Aas Waatatasrsdite anandam prayantyabhisamvisantiti | 


poe apes Se ee eeerfeteey saisa bhargavi varuni vidya parame vyoman pratisthita | 
q aud ae Ufatasfa | aaaaarel vata | sa ya evam veda pratitisthati, annavannado bhavati | 


Helvata saat wwhaiaasat | Fart Ala 3 mahan bhavati prajaya pasubhirabrahmavarcasena, mahan kirtya I! 1 II 





He knew that bliss was Brahman, for, from Bliss all these beings are produced, by Bliss do these beings live. 
They go to Bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by 
Varuna. This is established in the supreme space — in the excellent cavity of the heart. He who knows thus 


becomes one with Brahman. He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. 
He becomes great in progeny, cattle and gains the splendor of true brahmana-hood. Indeed, he becomes 
great through fame and renown. [III — VI — 1] 





Sruti Says : 
¢ |will not see Ahamkara happy, unhappy. 
¢ Itis already dismissed in Avastha Trayam as Anatma. 


f) Iti Shruti Jagau : 


pAmarmiara | Saks 


Belongs to Anatma Ekam Advityam Avyavaharyam 

Mind + Reflected Consciousness Paramartikam 

belongs to Triputi. In Infinite consciousness time and space 
3 Avastas belong to Anatma. are located. 

Pramata, neighbourised and Adhishtanam 


dropped in Mithya World. Mahavakyam reveals, sings about Sakshi. 
When Anatma experiences Joy, Instantaneously | am Brahman. 
don’t attribute Joy to Triputi but Ananda Svarupa, claimed instantaneously 


to reflection of me Sakshi. at time of Sravanam. 
Liberation is instantaneous for prepared 


student. 





¢ Nididhyasanam is to remove habit of expecting liberation. 2363 


Verse 54 — Introduction: 


GISAY Beqa-Al--A Ula Feaaral so yam anvaya-vyatireka-nydya etavan eva yad-avasano 
aaa: daha "sie safea" zeatfasata 1|) vakyarthas tad-abhijfiasyaham brahmasmity avirbhavati. 
aezag-laula SaTTAoa-aae drastr-drsya-vibhagenagamdpayi-saksi- vibhdgena ca 
FOGRAA: TEA Ted | Sruty-abhyupagamatah samksipyocyate 


The reasoning of anvaya-vyatireka goes so far as the ascertainment of the import of the 
sentence. To one who has comprehended this, the knowledge of "| am Brahman" manifests. 
The distinction between the Seer and the seen, as well as the distinction between what 
appears and disappears and the witness thereof, which is accepted by Sruti, will be stated 
briefly in the sequel. [Introduction — Chapter 3 — Verse 54] 





¢ Mahavakyam gives Moksha during Sravanam if student has completed Tvam Pada 
Vichara through Anvaya — Vyatireka, neighbourised Ahamkara and put on Anatma list. 
e Learn to Abide as Sakshi by Upasana and Yoga. 
a) Tad Abinyasya : 
¢ One who has Samanya Jnanam of Sakshi as “Il am Sakshi”. 


Ssanaih sanairuparaméd 
buddhya dhrtigrhitaya | 


atmasamstham manah krtva 


&_R&e II na kifcidapi cintayet || 6-25 || 





Little by little, let him attain quietude by his intellect held firm; having made the mind established in the 


Self, let him not think of anything. [Chapter 6 — Verse 25] 





See body, mind, thought, world as Anatma. 
Distance Sakshi yourself from Pancha Kosha and practice yourself as Sakshi 
Chaitanyam. 


One who has done this spontaneously is called Tad Avignyaha. 
How did he become Avignyaha? 

Through Samanya Jnanam. 

Through Anvaya Vyatireka method. 

This is part of Tvam Pada Vichara of Mahavakya. 

Importance of Anvaya Vyatireka Nyaya. 


b) Etam Vanava : 


It is significant. 


c) Yad Avasanaha : 


Whose consequence is. 


d) Vakyartha Avir Bhavati : 


Instantaneous claiming of Aikya Jnanam. 
Consequence of Aikya Jnanam is instantaneous claiming of Visesha Jnanam. 





Without Samanya Jnanam, | am Sakshi, can listen to Vedanta for 25 years, will fail, 
because Ahamkara not neighbourised. 





| am Ahamkara and Sakshi is neighbourised as some object. Bae 


Sakshi — Brahma Aikyam no consequence because | am Ahamkara Samsari, Anvaya 


Vyatireka not done, miserable Naishkarmya Siddhi — student. 


After neighbourising Ahamkara by Anvaya Vyatireka, can abide as Sakshi. 


Yad Avasanaha: 


If | have learnt Sakshi, then Mahavakyam meaningful at time of listening. 


d) Dashama Drishtanta : 


10 Man Asking question = Where is the 10‘ Man of group? 
Guru : Count once again to make sure 9 Anatmas, 9 dismissed after counting. 


At time of Mahavakya Sravanam, 3 Sharirams, 5 Koshas should be dismissed, | am the 
Sakshi. 


Guru : You are that 10° man, you are searching. 
In meditation, searching for Brahma Anubhava is like trying to objectify 10** man. 


10* man, Brahman — subject. 





Claiming | am Brahman is called Brahma Anubhava. No new experience. 





e) Etavan Eva Ya Vasano: 


Consequence of Aikya Jnanam born out of Mahavakyam. 


f) Avir Bavati : 


Rises in the mind of student during Sravanam in the form of Aham Brahma Asmi. 


2366 


¢ No Vasana Kshayam, no Mano Nashanam. 


¢ |am Sakshi Chaitanyam free all the time. 





¢ Vasana, Manaha, eternally Mithya, can’t influence my moksha. 











Verse 54 — Introduction — Revision: 


¢ Mahavakya Vichara is significant. 


- Subject - Predicate 


- Known listener - Unknown, information given. 
- Uddeshyam 
- Anuvadityam 





Principle : 
¢ Yatra Yatra Udeshyatvam, Tatra Tatra Anuvadetyam. 


e Whatever serves as a subject, that subject is restatement of known thing called 
Anuvadityam. 


¢ What is unknown? 
¢ How we know Tvam is subject? 
¢ Because Asi is 2" person — subject. 


¢ Tatu is new revealation, predicate. 
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Upanishad Assumes : 
¢ During Sravanam, you know subject |, Sakshi, Listener. 


¢ Preparation of Anvaya Vyatireka Vichara gives knowledge | am Sakshi, Samanya 
Jnanam, which is there before Mahavakya Sravanam. 











¢ After Mahavakyam get Visesha Jnanam — | Sakshi Brahman am Jagat Adharam. 





¢ Paramartikam Brahma, Visesha Jnanam obtained only through Mahavakyam. 


|) Samadhi useful for Samanya Jnanam through Anvaya Vyatireka, but does not help, 
ineffectual, in gaining Visesha Jnanam. 


¢ Visesha Jnanam only through Mahavakyam. 
Il) Samadhi useful, not necessary, not compulsory for Samanya Jnanam, it is optional. 


¢ Without Samadhi can’t get Samanya Jnanam, Anvaya Vyatireka compulsory for 
Samanya Jnanam. 


e After this Mahavakya is effective in gaining Visesha Jnanam. 
¢ Anvaya Vyatireka is compulsory, clinching determinant factor. 


e Pre-requisite for Mahavakya to be effective, provider of Samanya Jnanam, so that 
Visesha Jnanam can be gained. 


a) Soyam Anvaya Vyatireka Nyaya : 
¢ This exercise is not a new exercise | am telling. 
¢ Drilled in Chapter 2, and Chapter 3 because it is significant to understand Mahavakya. 
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b) Anvaya Vyatireka Etavan Bavati : 


Anvaya Vyatireka is extremely significant. 


c) Yad Avasanaha Vakyartha Bavati : 


Yatu — Anvaya Vyatireka exercise. 
Anvaya Vyatireka is a prerequisite factor for Vakyartha, Viseshena Jnanam message. 


| am Jagat Adhishtanam, | can grasp, | am Sakshi not | am Jagat Adhishtanam is 
difficulty of most of seekers. 


| don’t have courage to say | am support of Universe, Jagat Adhishtanam, Visesha 
Jnanam, compulsory for Moksha. 








| am Sakshi alone does not give Moksha. 


lam Jagat Adhishtanam alone gives : Moksha. 








d) Tad Abingnyasya : 


For prepared student who has dropped 5 Koshas and has understood world is Mithya 
Nama Rupa, dancing in me Paramartikam Brahman. 


e) Avir Bavati : 


This Aham Brahma Asmi knowledge rises naturally in the mind of seeker. 





lam not Pramata but am Sakshi, not Chidabhasa but Chit. 





Chidabasa comes when mind is active and goes when mind is passive. 


Mind comes + goes, Chidabasa comes + goes, | am Chit Sakshi which | experience in 


Sushupti or Samadhi. 2369 








¢ Samadhi and Sushupti help me to remain as Sakshi. 








¢ To that student, who has Samanya Jnanam. 


f) Drashta Drishtu Vibhagena : 





Anvaya Vyatireka 2 methods 


—————— ee 


Drk Drishya Viveka Avastha Traya Viveka 

















¢ Drashtru Drishya Vibhaga — Viveka. 
g) Agama Pahi Sakshi Vibhagaha : 
e Avastha Traya Viveka. 


- Sakshyam - World experience goes. - Experiencer 


- World experience comes. - Witness 
- World is witnessed object. 





e Indicates |am none of Triputi. 

¢ Sushupti is most important experience as far as Vedanta is concerned. 

¢ Most important experience to teach | am remainder after removal of Triputi, Pramata, 
Pramanam, Prameyam, which is Sakshyam. 
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¢ Through 2 Vivekas, either one of them, Samanya Jnanam, | am Sakshi is to be known. 











¢ lam going to condense 2 Vivekas Briefly for gaining Samanya Jnanam. 
° Discussed in 2"¢ + 3' Chapter elaborately. 
h) Sruti Abhyugamataha : 
¢ Because it is talked in Upanishad itself. 
e Avastha Traya Viveka is for Samanya Jnanam mentioned in Sruti. 


Katho Upanishad : Very important verse 


Ter Tada sed sath AAA Aa | Yada panca-avatisthante jnanani manasa saha, 





ahaa a faaed TATE : TVvarT That \| 9° || Buddhis-ca na vicestati tam ahuh paramam gatim II 10 II 


When the five organs of knowledge are at rest together with the mind, and when the intellect ceases 
functioning (becomes calm) that state they call the highest. [II — Ill — 10] 


¢ Both Avasta Traya and Samadhi in Shastra. 


¢ Samadhi can’t give Visesha Jnanam. 

¢ For that come to Mahavakyam. This clarity every student should have. 
Sruti Abhyugamatha : 

¢ In keeping with content of Sruti, Accepted by Sruti. 


¢ | will summarise Samanya Jnanam. 
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Verse 54 : Beautiful Verse 


FAAS TTA CEASA | drsyatvid ghata-vad deho deha-vac cendriyany api 
FAA eaasSs AslaaAaMeA Mt 4Y tt |) manag cendriya-vaj jfeyam mano-van niscayadi-mat 


The body, since it is seen, is like a pot. The senses, too, are in the same way as the body. The 
mind also must be understood in the same way as the senses. Like the mind, the determinative 
instrument (i.e. the intellect) must be understood. [Chapter 3 — Verse 54] 





¢ Drk Drishya Viveka also called Neti Neti Viveka. 





¢ Whatever I experience is Anatma, Sakshyam, | am not. 








¢ lam experiencer, Sakshi, never object of experience. 





¢ | experience pot, | am not pot. 
a) Ghataha : 
¢ Sakshyam — Drishyatvat Anatma. 
b) Deha - Drishyatvat Anatma, Ghatavatu : 
¢ Object of experience. 
c) Indriyam Drishyatvat — Deha Vatu : 
¢ Object of experience. 
e Know sense organs — eyes, ear, tongue functioning or not. 


e |see, hear, taste.. Or not known. 
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d) Manaha Anatma Indriyatvat. 
e) Buddhi Nishchaya Adhi : 


Jneyam Anatma Manomatu. 

Adhi : Discrimination, conviction. 

Object of experience. 

Do you understand — Yes — No. 

Understanding, nonunderstanding both is faculty of Buddhi. 
| am able to objectify. 

| am aware of understanding Buddhi. 

Wrongly we say | understand. 

Understanding is object of awareness, Drk or Drishta. 


Drk Drishya takes me to 4 Koshas only. 





For 5t* Kosha — Ananda Maya Kosha, can’t do in waking state. 








Identify 5'* Kosha 



































— 
In Samadhi In Sushupti 
| | 
- QObjectify silence - QObjectify ignorance, 
- Silence, Blankness is Anandamaya Kosha, Anatma. 
Anandamaya Kosha, Anatma. 
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In both | understand because they are object of experience. 
Anvaya Vyatireka : 

o Silence in Samadhi comes in Samadhi, goes away when you wake up. 
Samadhi Anubava must be utilized in Jagrat Avastha for reasoning. 


Use Data of Samadhi and Sushupti for doing Anvaya Vyatireka, not end in themselves, 
said later in Avasta Traya Viveka. 


Through Drk-Drishya Viveka, eliminate 4 Koshas. 


24 component of Anvaya Vyatireka, Avasta Traya Viveka to negate Ananda Maya 
Kosha or Karana Shariram. 








In Samadhi person does not negate Karana Shariram, remains in Karana Shariram. 
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Verse 55 — Introduction: 


tatha sakala-karya-kdranagamapayi-vibhaga- 
sak sitvenapi 


In the same way [the other kind of anvaya-vyatireka reasoning can be stated] by the distinction 
between the entire realm of objects related as cause and effect, which come and go, and their 
witness. [Chapter 3 — Verse 55] 








Total Picture — Understanding 


























Mahavakyam 
Samanya Jnanam Visesha Jnanam 
| | 
| am Sakshi Visesha Jnanam 














2 Methods of Anvaya Vyatireka 


ee! 


Drk — Drishya Viveka Avastha Traya Viveka 
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Drk — Drishya Viveka Avasta Traya Viveka 


Negate 4 Koshas 
Samadhi — Negates Karana 


- Negate Karana Shariram in 
which we are in Sushupti, 
ignorance experienced, object 
of experience, object of 
awareness. 

- Verse 55 


Shariram silence, blankness, as 


awared. 
Verse 54 





Avastha Traya Viveka, Sakshyam — Sakshi Viveka, Agama-pahi Sakshi Viveka. 


a) Sakshitvena : 
¢ As Avasta Traya Sakshi we have to know ourself. 


b) Vibhaga Sakshi : 
Distinct, different from Sakshyam, Karana Shariram, blankness, ignorance, silence. 


| am Sakshi, different from Agama Pahi Sakshya Prapancha which is subject to arrival, 


departure. 
c) Ananda Maya Kosha Consists of Karyam and Karanam : 





Karyam Karanam 


¢ Triputi = Sakshya Prapancha. 
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¢ Division of knower, known knowing process are subject to arrival, departure. 


¢ | know by studying Avasta Trayam, Jagrat, Svapna, Sushupti, | am different from Triputi 
which comes and goes. 


¢ |am not one of Triputi. 
¢ lam Triputi Vilakshana. 
d) Sakala : 


¢ Entire Sharira Traya and Prapancha Trayam. 





¢ Vishwa, Virat, Teijasa, Hiranyagarbha, Pragnya, Ishvara is Agama Pahi, Sakshyam. 





¢ 1am Sakshi. 








e) Sakshit Dvena Api Atma Jnatavyaha : 


¢ One has to know oneself as Avastha Traya Sakshi. 
Verse 55: 


OPT Wd Ad Gs ATT | prag asad yati pascat sat sac ca yayad asat tatha 
SATA Teese: Sat SPT: WW 44 || anatmabhijanam tat svad viparitah svayam drsih 


What is non-existent earlier becomes existent later. Like-wise, what is [now] existent becomes 
non-existent [later]. This is the nature of the not-Self. Different from this is the Self which is 
knowledge by its very nature. [Chapter 3 — Verse 55] 





¢ Avasta Traya is condensed without naming it. 
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¢ Study 3 states and discover-everything in creation is subject to arrival and departure. 





¢ | continue to be there, constant factor as witness of arriving and departing factors. 
¢ Sharira Trayam comes and with that world arises. 
e Ishvara is Karanam, acceptable only when Jagat is seen. 
¢ When whole Karana, Karyam gets negated, | am Karya, Karana Vilakshana Atma. 
¢ In Sushupti, neither Bakta or Ishvara, Mata-Amata Bavati, Pita-Apita Bavati. 
¢ All dismissed. 
¢ No Bakta — Bagawan, duality in Sushupti or Samadhi. 
¢ Samadhi or Sushupti is Nirvikalpaka Avastha. 
¢ In this Avastha, Bakta —- Bagawan gone, | as Sakshi remain in my intrinsic nature. 
a) Yatu Praku Asat : 
¢ Dvaitam, duality of Bakta — Bagawan or Triputi of Pramatru — Pramana-Prameya. 
e Yatu refers to Triputi. 
¢ Triputi which was absent in Sushupti. 
b) Pashchat Sat Bavati : 
¢ Becomes Sat when | wake up to Jagrat Avastha or Svapna. 


¢ Triputi arises, time-space arise in Jagrat, Svapna, in Sushupti Kala Nasti. 





slept well. 





¢ During Absence of time, | am there as Sakshi, witness because after waking up, | say ! 
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¢ Kala Abhava Sakshi witnesses Ahamkara, mind + reflected consciousness sleeping. 
c) Pashchat Jagrat Svapna Avastabyam Satu Bavati : 
e It arrives, becomes existent. 
d) Satu Yati : 
° It becomes. 
e) Tatha : 
e Inthe same way. 
f) Tatu : 
¢ Whichever is available in Jagrat now, existent now. 
g) Pashchat Satu Yayat, Yatu Idanim Satu Bavatu, tat Pashchat Asat Yayat : 
¢ Will become nonexistent, unmanifest, Mithya. 
h) Yatu : 
* To go away. 


° Triputi will come and go. 





e My Pramata status is subject to arrival and departure. 








¢ In Jagrat and Svapna, put on Pramata status. 


¢ In Sushupti, | drop Pramata status. 





¢ Therefore originally, | am not a Pramata, it is an appearance, come and goes. 
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e All my designations — Husband, son, boss has problems for Pramata not Sakshi. 
¢ Problems | suffer when | Sakshi put on Vesham of Vishwa, Teijasa, Pragya, 3 Pramatas. 


¢ |Sakshi am ever free, Nitya Mukta. 





¢ When | remove Vesham, | am Apramata, as Sakshi, all these are not there in pure 
Existence, consciousness, Brahman. 











¢ In Sushupti, our nature is Ananda Svarupa Anubava. 

¢ Panchadasi — Chapter 11. 

¢ What is logic —in sleep | am happy? 

¢ |love to go to sleep again and again. 

¢ Putting Pramata status is Burden, Baram. 

e Itis incidental status, is clear in Avasta Traya Viveka. 
1) Tat Anatma Abijanam — Syat : 


pret [anata [nae [vat 


- Triputi - Compliment - Class / category / 


- Karya—Karana Jati / Specie 
Prapancha, 
subject Jagat. 





¢ Triputi is in Anatma category 
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Verse 55 — Revision: 


|— Atma am of distinct, opposite nature, opposite 5 features. 
Triputi comes under Anatma category. 
j) Drishi Svayam Viparitaha : 


| — Sakshi am different from Karya — Karana Prapancha or Triputi. 
Verse 55 — important to explain binary format. 





Tvam 





Tat 








- Subject 

- Known Jivatma 

- Sakshi— Atma 

- Uddishyam Amsha 











|__| 








Predicate 


Unknown Paramatma, 
Brahman. 


- Vidhiyam Amsha 





Upanishad wants to give new information regarding already known Sakshi, Atma. 


If Atma, Sakshi is unknown, predicating of Brahmatvam has no relevance. 





¢ Tvam Pada: 





lam not Pramata but am Sakshi should be first known through Anvaya Vyatireka. 





Vichara. 


Vedantic student should complete Sakshi Vichara before coming to Mahavakya 








¢ Through the 1* Analysis, | know | am not Pramata, ego, incidental knower principle. 
e Itis cloak, Kanchukam, overcoat like doctor, cook, lawyer, wears. 
¢ | put on Pramata overcoat when | wake up from sleep daily for transactional purpose. 


¢ This conclusion is arrived by Anvaya — Vyatireka enquiry, variable — invariable enquiry. 





Anvaya Vyatireka done by 


SS 


Drk Drishya Viveka Avastha Traya Viveka 

















Conclusion : 
¢ Triputi is incidental. 


¢ Pramata, Pramanam, Prameyam comes in Jagrat and Svapna, goes in Sushupti. 








¢ [remain as Triputi Sakshi all the time, Nitya Sakshi, Nitya Mukta. 








Se 


- Sakshyam Sakshi 
- Agama Pahi Anagama Pahi 


- Arriving, departing \ 
Equated to 
Nirguna Advaitam Jagat Adhishtanam 
Brahman through Mahavakyam 





Before coming to Brahman, Remain as Sakshi. 


When Guru says, Tat Tvam Asi, Pramata not equated to Brahman, it is incidental cloak. 








Guru equating you, Sakshi which obtains in Sushupti Avastha as non arriving, non 
departing consciousness as Brahman. 








Student listens in Jagrat, not in Sushupti. 





At time of listening, he should recollect his Sakshi Svarupam which obtains in 
Sushupti Avastha, through the Pramata cloak, Kanchukam and claim Sakshi as 
Brahman. 





Pramatatvam is incidental status, instrument putting on for Vedanta Sravanam. 
If you doze off, Pramata status is gone. 
Example : 

o Denture put on off after eating. 

o You exist without denture. 


Have to do Sakshi — Pramatru Viveka verse 55. 


a) Triputi Yayat Asat Bavet : 


Triputi will come and go Agama Pahi. 
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b) Drishihi Viparitaha : 


Chaitanya Sakshi is not subject to arrival and departure — Anagama Pahi. 

| — Sakshi am Viparita, opposite to that Anagama Pahi, put on Pramata coat. 
As Sakshi | can’t listen to Vedanta. 

| can listen to Mahavakyam only through the medium of Pramata status. 


To be Sakshi, don’t require Pramata status, to claim Sakshi need Pramata status. 


To sleep, | don’t require Pramata status, to claim | slept well, require Pramata status. 
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Verse 56 — Introduction: 


tatra ghatadinam drsyanam anatmatvam 
drastratma-pirvakam pratyaksenaiva 
pramanenopalabhyanatmanas casadharanan 
dharman avadharya tair drsyatvagamapayadibhir 
dharmaih sarirendriya-mano-niscayadi-vrttir 
anatmataya vyudasyaham-vrttimato “pi 
drsyatvavisesad drastr-pirvakatvam avastyate. 


tad etad aha 


Now, knowing by means of perception alone that objects such as pot which are seen are not- 
Self inasmuch as they presuppose the Seer (to be seen); ascertaining the special qualities of 
the not-Self; rejecting the body, the senses, the mind, and the determinative modes of the 
intellect as not-Self by the qualities such as being perceived and being subject to origination 
and cessation; it is decided that the internal organ also, which has the "I"-notion, presupposes 
the Seer, since it does not differ from other objects [such as the body] in respect of being 
perceived. This we state as follows. [Introduction — Chapter 3 — Verse 56] 





e Why we need to do Anvaya Vyatireka in 2 stages? 
Drk-Drishya Viveka — 1° Stage : 
¢ In Jagrat Avastha, | can discuss Pramata, Pramana, Prameya arriving and departing. 
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¢ Continue Pramata status in Jagrat while doing Anvaya Vyatireka. 


¢ Can dismiss only Prameya Prapancha, can’t dismiss Pramata status in Drk Drishya 
Viveka. 


¢ In Jagrat Avastha | can only dismiss Prameya Prapancha, experienced Jagrat universe. 





¢ Pramata status will go only in Sushupti. 











e In Jagrat | can remain only as Pramata. 


e In 1% Anvaya Vyatireka state, can only dismiss Prameyam. 


Drk Drishya Avasta Trayam 


Dismiss Prameya, external world, - Dismiss Pramata 

family as Anatma. - Pramata is also subject to 
Can’t dismiss Pramata. arrival and departure. 
Throughout Jagrat, enjoy, 


Pramata cloak put on. 

Prameya Prapancha is Agama 
Pahi. 

Can know Prameya Prapancha is 
Agama Pahi. 

Partial Anatma dismissed. 





a) Tatra: 


¢ In Anvaya Vyatireka process, through 1% stage called Drk Drishya Viveka. 
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b) Ghata Dinam Anatmatvam : 


Discover great truth, | am not body. 

lam unable to say | am not mind in Jagrat. 
Can negate external world and body. 

Body like pot, apply 5 factors Drishyatvam... 
All Drishyam, | am Drk. 


Can’t negate Pramata. 


c) Pramahinam Drishtatvam Atmatvam : 


Their objective status, Anatma status. 


d) Pratyakshena Pramanena Upalabya : 


Having clearly discovered, by Pratyaksha Pramana, note every object. 

Every Prameyam presupposes Pramata. 

Without objectifying, when | note object, | understand existence of Pramata. 
Example : Root of tree not seen, discerned by looking at the visible free. 
Pramata discerned as subject seer. 

When eyes perceive world, | know, | have pair of eyes. 

Tragedy : | never see my own eyes. 


Recognise eyes by perception of world. 
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¢ Recognise existence of Pramata by inference by seeing Prameyam. 

¢ |know | have mind, even though | don’t see mind as one of the objects. 
e) Drashtru Atma Purvakam : 

¢ |understand | am not Prameyam. 

¢ With is feature Avadharaya, Ascertain features of Pramata. 
f) Taihi Drishyatva Agama Pahitvam, Drishyatvam : 

¢ With its features, | can know | am not body like pot. 

¢ Sadrishyam — body and pot similar. 

e Extend to sense organs and mind available and functioning in Jagrat. 

¢ Body and Mind can be put on and put off like wig, dentures, spectacles. 

¢ World of sense objects is set aside. 


¢ Do Vedantic meditation of applying 5 factors — Drishyatvam, etc to pot, body, sense 
organs, mind and see them all as Anatma. 


e | remain as seer, observer, experiencer different from them. 
g) Mano Maya Kosha, Nishchaya, Adhi Vritti : 

¢ Manomaya Kosha, Vigyana Maya Kosha are statuses, attributes of Anatma. 
h) Anatmataya Vyudasya : 


¢ Negating them all as Anatma, once 4 Koshas dismissed as Anatma then. 
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Apply important Logic : 


Only when | operate through the mind, | get status of Pramata and when Anatma is set 
aside in sleep or samadhi Pramata status is dropped. 


If | don’t function through the mind, then my Pramata status is also gone. 
That means Pramata is a variable status, not my essential nature. 


| exist in Sushupti, no doubt, otherwise | will not love to go to sleep. 











Sakshi must be my real status. 





1) Aham Vrittiman : 


Title of Pramata, one who entertains | am seer, hearer, thinker, feeler, taster, male, 
Grihasta, boss, Bakta, all belonging to individuality. 


Belongs to Pramata — Ahamkara. 

In Sushupti | am not even Bakta. 

Shiva, Vishnu, Devi Bakta is only ego Ahamkara. 
Bagawan as an object of worship is gone. 


How can that be made reality. 





What is dismissable can’t be real. 





Keno Upanishad : 
aA A Wd SATS SRT Tl Ad | Yan-manasa na manute yena”hur mano matam; 





dea sal a fats 4 afaaqaradt WS Ul tadeva Brahma tvam viddhi nedam yad-idam-upasate. 


What one cannot feel with the mind, but because of which they say that the mind feels... Know That alone 





as Brahman and not this, which people do worship here. [I —5] 


What you worship as Vishnu exists when you put on Pramata cloak. 








Bakta is a Guna of Saguna Ahamkara. 








pS Amamiara | Sakshi 





Aham Sakshi Satyam, Body, Mind, universe Jagat Mithya. 


j) Aham Vrittimata Api, Pramatu Api Drishyatvat : 


Ahamkara is also temporarily experienced in Jagrat Avasta. 


Pramata status, boss status, Bakta status temporarily experienced because Ahamkara 
arrives and in Sushupti resolves, not destroyed but in potential form. 


If totally destroyed, you wont wake up and say | slept well. 


It is dormant in dissolved condition. 








That dissolved condition of Ahamkara is also illumined by Sakshi. 








To say Ahamkara was dissolved, you have was dissolved, you have to come to Jagrat 
when Ahamkara is activated. 








Active Ahamkara can talk of passive condition of Ahamkara, illumined by Sakshi. 
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Ahamkara Sakshi 


_—S 














Active Condition Passive Condition Ever the same in all 
conditions of the mind 














k) Satyabhi Drishyatva Aviseshat : 
¢ Presence of revealor Sakshi which revealed active Ahamkara in Jagrat and Svapna, 
passive Ahamkara in Sushupti, has to be accepted. 

















Tat Tvam Asi 


- Sakshi is Brahman, Jagat 
Karanam. 

- Not Pramata, Body, Mind, 
Chidabhasa. 

















e When mind is resolved Chidabasa is resolved. 
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+— Mind Mirror 











Reflection of awareness — - Because of which Chidabasa is 
Chidabasa. temporarily formed in Jagrat and 
Presence of Chidabasa, Svapna in matter mind, 
reflection in Mind presupposes temporarily. 


Chit. Don’t have to experience Chit 
Reflected Consciousness directly. 

requires Original Consciousness. Chit is equated to Brahman. 
If | see reflected face in Mirror, it 

presupposes original face. 

Don’t have to see original face 

directly. 





|) Drashtru Purvakam Avasiyate Tad Tatu Aha : 
e Avasiyate, Nischiyate, fact is ascertained. 
Verse 56: 
Teles BA Tas CY: WALTISSA: | ghatadavo vathd lingam syuh paramparaya ‘hamah 
eaucdaenwd fox CAG -ABIHA: WRU |] arsvatvad aham apy evam lingam syad drastur atmanah 


Just as objects such as pot successively serve as the reason for inferring the existence of the 


, even so the "I", since it is seen, serves as the reason for inferring the existence of the Seer- 
Self. [Chapter 3 — Verse 56] 





Mind is serving both as object and instrument. 














Instrument 


Object 

















- Jagrat, Svapna 

- Obsessed with Mind, | don’t 
take mind as an object. 

- Instrument joins subject 
always. 

- Mind is included in me as 
subject, | am called Pramata. 

- World is Prameyam 

- See world as object, mind as 
subject. 

- You include mind as yourself, 
subject in Jagrat. 








| think of mind in waking state of its condition, in Svapna as an object of me, Sakshi. 


| remain as subject excluding mind in dream. 





Sushupti 

Look at mind as object. 
Disturbances, happiness 
belongs to mind. 

Go to Avasta Traya Viveka 
Svapna — Sushupti Viveka 
Mind is object in Svapna and 
Sushupti. 

| am subject, witness Sakshi, 
clearly seen. 

In Svapna, whole world is my 
mind, thoughts. 

lam experiencing thoughts, 


clearly objectifying in Svapna. 
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¢ When | don’t have mind, |am no more called Pramata. 


¢ My name is Pramata only when mind joins me as an instrument. 


¢ When Mind is excluded as object, | am no more Pramata, | am called Sakshi. 


Example : 








Spectacles — 2 fold role 





—————— 








When looked at 


When put on 

















Serves as object 





Becomes instrument, joins 








subject, eyes as observer 











Mind — plays 2 fold role 





$< 7 























Object When put on 
- Dream state - Jagrat 
- When mind is object, | am - Pramata 
called Sakshi. - When mind is instrument | am 








called Pramata. 
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a) Ghata Daya : 
° Pot etc. 
b) Lingham Syuhu : 
¢ Serve as clue. 
c) Yaham Aha: 
¢ To understand myself a Pramata and Sakshi. 
¢ lam subject w.rt. Pot, object of knowledge. 
d) Param Parya: 
¢ Step by step. 
e) Drishyatvat : 
¢ Because it is an object. 
e Every object pre-supposes existence of subject. 
¢ Just as Pramata, subject is known by perception of Prameyam. 
f) Evam : 
¢ Similarly 
g) Aham Api: 
¢ When Ahamkara mind becomes object, objectifier of Ahamkara. 
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h) Drashtuhu Atmanaha Sakshi Atma : 


When Pot is object When Ahamkara — mind is object 
in dream 





Ahamkara is subject Sakshi — | am subject 


e Sakshi alone is revealed as Brahman in Sushupti. 
¢ Before going to Mahavakya, you must reach Sakshi. 
¢ As Ahamkara listen to Mahavakya. 
Guru Says : 
¢ You are Ananda Svarupa in class. 
¢ You Sit there as boss remember fight with staff. 
¢ Problem is in surface of mind. 
e You never say Aham Brahma Asmi. 
¢ Ahamkara cloak has to be set aside before employing Mahavakyam. 
¢ Then Mahavakyam fruitful. 
¢ Gives liberation instantaneously, not in Nirvikalpa Samadhi. 


¢ Sravana Kalam eva, you can claim Aham Brahma Asmi. 
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Revision Verse 56: 


¢ Mahavakyam will work only when Tvam Padartha is clearly understood as Sakshi. 


¢ Tvam Pada Viveka is required to arrive at Sakshi is called Anvaya Vyatireka method of 


analysis. 


¢ Done in series of arguments in Verse 54. 


¢ Take pot as object and say | am different from Pot. 


e Then body — sense organs — mind — observer, Sakshi. 





By Anvaya Vyatireka - Travel in 2 














External world 


Mind 














- Body 

- Sense organs 

- Mind 

- Drk Drishya Viveka 

- Mind as instrument joins 
subject, called Pramata. 








- Sakshi 


- Avasta Traya Viveka 
- Mind as object, Sakshi as 


subject. 














¢ 2 Big leaps. 
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e We have to come from world to mind and from mind to Sakshi. 


Consolidated in verse 56 through series of reasoning presented in Verse 54, come to 
mind as subject 1°. 


e Mind alone called Ahamkara, Pramata. 
a) Aham Aha Lingam Syuhu : 

e Start on Pot, reach Ahamkara mind. 

¢ Then stepping on mind, Climb to Sakshi. 
b) Drishyatvat Aham Api Evam : 

e Stepping on mind catapult to lap of Sakshi. 

e Language + subject both obscure in verse 56. 
c) Drashtuhu Atmanaha : 


e First, using world as stepping stone come to mind. 


2398 


Verse 57 — Introduction: 


Aad s8-aalaeaar Aed-san- nanu drastr-darsana-drsyanam jagrat-svapna- 


@3as, spTarasesiar wa. arias Fa. susuptesv Ggamapaya-darsanad yat-saksikau tesam 
sie ee = agamapayau sa dgamapaya-vibhaga-rahita atma 
— +: ees g : pay gamapaya vibhaga rahita 
oS —_— yatha yan-nibandhanau jagatah prakasaprakasau sa 
| _ a ee ' prakasaprakasa-vibhaga-rahitah surya iti. yada 
TRIMS -aar Ried: : Bia i Ger es aah a nea Hd 
oe, ‘ aa os a= caivam tada vak yavagamyasyarthasyanuditanastamita- 
a, dal APSR Pa SRR Sale staeaisa — rim = = er eee ee 
ey a ci vijnana-matra-svabhavasyanumdanenaiva 
Mires Semis Serr pratipannatyvat punar api vakyasya nirvisayatva- 
SEA, 2 SR See prasangah. naisa dosah, linga-vyavadhanena tat- pratipatteh. 
nanu saksad-aparoksad-Gtma- svabhavenanatmano 
hanopadanayoh sambandha- grahanat kam atisayam 
vakyam kuryat. maivam vocah. lingadhinatvat 
tat-pratipatteh. na hi linga- vyavadhanenatma-pratipattih 


Sas: | Ae area: | f_-ssaasa actaqa: | 
Ad laid - Saale AeA STATCHAT 


~. 


aMAeMal: Aigq- Feud, Halas 





sak sat-pratipattir bhavati “yam evaisa vrnute tena 
labhyah” iti Sruteh. ata aha 


There may be an objection : "Since the triple factors of cognizer, cognition, and cognitum are 
found to have origination and cessation in the states of waking, dream, and deep sleep, that 
which is the witness to their origination and cessation is the Self, which is devoid of origination 
and cessation, in the same way as the day and the night of the world are dependent on the 
sun which is itself free from day and night. This being the case, it follows that since the Self, 
which is of the nature of consciousness alone that neither rises nor sets and which is said to be 
known through the Sruti text, can be known through inference itself, the Sruti text, once again, 


has nothing to convey." This objection is untenable, because in [inference] one gets knowledge 
for the Self through the mediation of reason. 





There is again the Object : "Since the not-Self which is accepted as well as rejected is 
apprehended in relation with the Self which is direct and immediate, what more could the 
Sruti text accomplish?" Do not say so, because [in the case of inference] knowledge of the Self 


is dependent on the reason. Indeed, knowledge of the Self obtained through the mediation of 
the reason is not immediate knowledge, for there is the Sruti text, "That [Self] indeed this 
[aspirant] prays to, by that [Self which constitutes the nature of the seeker, the Self] is known." 
Therefore, the following is said. [Introduction — Chapter 3 — Verse 57] 





Purva Pakshi: 


By Anvaya Vyatireka method, have happily landed on Sakshi. 

Sakshi is different from Body, Mind, Chidabasa, thoughts, world = Triputi. 
Have lots of wisdom now. 

| am different from Triputi, Pramatru — Pramana — Prameya. 

Pramata = Mind. 

Pramanam = Thoughts 

Prameyam = World. 

Atma Sakshi different from all. 





Triputi is Agama Pahi, subject to arrival, departure. 
Sakshi is Anagama, Pahi. 





Sakshi is different from Triputi. 
Triputi subject to arrival, departure, Sakshi is Nitya, Chaitanya Svarupa, Triputi 


Vilakshana. 
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That Sakshi is Atma. 
By Anvaya Vyatireka itself understood Sakshi is Atma. 
Gained Atma Jnanam. 


Used mind as stepping stone, came to Drashta Atma, Arrived at Sakshi, Tvam, through 
Padartha Viveka. 


This is not end of Spiritual Journey. 
Only first half of Mahavakyam over. 
Tad Pada Aikyam — Major leap, not discussed till now, hence don’t sing Mangalam! 


Purva Pakshi: 


Have Atma Jnanam. 

Why do | require Mahavakyam? 

Atma is Sakshi, different from world, thought, mind, Chaitanya Svarupa, Nitya. 
Can abide in Atma in Sushupti. 


Sureshvaracharya : 


Atma Jnanam is only Samanya Jnanam, arrived through Anvaya Vyatireka. 
Not Visesha Atma Jnanam — Atma is Brahman which is Jagat Karanam. 

As long as one has Samanya Atma Jnanam alone, he is Ajnani. 

Without Visesha Jnanam, Ajnani only, in Dvaitam only. 


Without Mahavakyam will be in Dvaitam only. 
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¢ Sankhya, Yoga, Nyaya, Veiseshika all had Samanya Atma Jnanam, but all were Dvaitins. 
¢ Knew Sakshi, Chaitanya Svarupa, Nitya, didn’t know Sakshi is Advaitam. 
¢ To come to Advaitam have to negate Sankhya, Yoga, Nyaya, Veiseshika. 
e Journey incomplete without Mahavakyam. 
¢ In Nirvikalpa Samadhi can abide in Atma but will never know Atma is Advaitam. 
¢ Only Mahavakyam received in Sravanam can give Advaita Jnanam. 
¢ Entering into Big topic. 
a) Nanu: 
¢ Purva Pakshi : Sankhya, Yoga, Nyaya, Veiseshika. 
b) Drashtru Darshana Drishyam : 
¢ Have known Triputi is not Atma. 
Knowledge we have : 
¢ Drashta— mind, Darshanam = Thoughts. 
NZ 
Drishyam = Objects. 
Triputi : 
e Jagrat, Svapna, Sushupti Viveka. 
¢ Agama Paha Darshanam. 


¢ Sakshyam, different from Sakshi. 
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¢ Triputi subject to arrival, departure, which is experienced by us. 
c) Yat Sakshinam Tesham Agama Pahi : 

¢ If Triputi is subject to arrival, departure, there must be Sakshi observer. 
d) Saha Atma: 

¢ Purva Pakshi has Atma Jnanam as means of liberation. 


e Atma is observer, Agama Paha Rahitaha, not subject to arrival, departure, Nitya, 
Chaitanya Svarupa. 


Example : 
e) En Nabandano Prakasha, Aprakashau : 


- Has Day + Night. No day + night 

- Body, Mind, Sense organs have arrival, Always bright like Sakshi. 
Departure. Observer Sakshi no arrival, departure, 
Triputi Agami Pahi. always Chaitanya Svarupa, Nitya. 


Sun free from day + night. 

Atma free from Triputi. 

Surya cause of Brightness and darkness 
on earth. 

Atma cause of awareness in Triputi. 





¢ Why | require Mahavakyam? 
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¢ Knowledge of Atma Jnana already gained by Anvaya Vyatireka, Anumanam, logical 
reasoning. 


f) Tada Vakya Avagamya Arthasya : 

¢ Message you want to give through Mahavakyam, | have got through reasoning. 
g) Anudita Anastamita Vigyanamatra Svabavasya : 

e Atma not body, mind complex, Chaitanya Svarupa, understood. 


e Atma has no birth, death, no arrival, departure, Nitya Vigyana Svarupa, observer of 
Changing experiences of the universe, changeless consciousness arrived at by 
reasoning. 


Remember : 
¢ Kaivalya Upanishad : Neisha Tarquena Matir Apaniya. 
e¢ By Anumana, arrived at eternal observer consciousness. 


¢ Anumana Pratipramyatvat. 


¢ Mahavakya is Nirvishayam, redundant. 


- Emphasises logic - Emphasises Meditation 


- Dvaitam - Dvaitam 
- Have Nitya Atma Jnanam, not Advaita 
Atma Jnanam. 
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Samadhi can never give Advaita Jnanam. 

Yoga — can never arrive at Advaitam. 

Each Atma is Chaitanyam. 

Many Vedantins also think that we need to go to Samadhi for Advaita Anubava. 
Advaita Anubava is never possible in Samadhi. 


If you emphasise logic or meditation, you will be in Dvaitam only. 


h) Naisha Dosha : 


Your charge is not correct, Mahavakyam alone teaches Advaitam. 


i) Linga Vyavadhena Tat Pratipatte : 


Samanya Atma Jnanam is arrived at through meditation, instrumentality of reasoning, 
logic. 


Atma Jnanam arrived at is only Samanya Atma Jnanam because it is arrived through 
reasoning. 


Reasoning can’t give Visesha Jnanam. 
Anumana can give only Samanya Jnanam, not Visesha Jnanam. 


Why we say so? 


Example : 


Infer fire through smoke. 


Get only Samanya Jnanam of fire. 
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¢ Don’t have Visesha Jnanam, when fire started, how big fire is, what is colour of fire. 
¢ It can be known only through Pratyaksha Pramanam. 

¢ Infer fire through reasoning. 

¢ Because of Smoke, fire Asti is Samanya Jnanam. 

¢ Visesha Jnanam requires another Pramanam — Pratyaksha. 


¢ Through Anvaya Vyatireka have Samanya Atma Jnanam, Dvaita Atma Jnanam not 
Visesha Atma Jnanam. 


¢ What is Visesha Atma Jnanam? 
e Atma is Brahman, Jagat Karanam require Shastra Mahavakya Pramanam. 
e Visesha Agnir Pramanam requires Pratyaksha, here — Shastra. 


Purva Pakshi: 


¢ Not satisfied, not understood Visesha Jnanam. 


Samanya Jnanam Visesha Jnanam 





- Weare in Dvaitam - Weare in Advaitam 
- | know lam Sakshi, Nitya Chaitanya - | know lam Jagat Karanam, nondual 
Svarupa. Brahman. 
- Practiced in Samadhi. - Knowledge, received from 
- Can abide as Sakshi Svarupa in Samadhi. Mahavakyam. 
Sakshat Aparokshat : 


- Directly, intimately known Atma, 
observer, Svabavena. 2406 





j) Anatmanaha Hanapana Yoho Sambandha Grahanam : 
¢ |have also understood my relationship with Anatma Triputi. 


e |amchangeless observer of changing Triputi. 





- Changeless observer - Changing Triputi, Phenomena 
called Universe. 


¢ |am the changeless observer of the changing phenomenon called universe. 





¢ Sakshi—Sakshyam Sambandha is clearly grasped, intellectually understood, can 
enter into Samadhi, dissolve Triputi, abide as Nirvikalpa Sakshi, Divisionless. 








¢ What else is required asks Purva Pakshi. 





Sureshvaracharya : 
¢ Yogi can practice Nirvikalpaka Samadhi but has not arrived at Advaitam. 


¢ Samadhi and logic can’t give Advaita Jnanam, Mahavakyam can alone give by 
Sambandha Grahanam. 


Purva Pakshi : 
¢ Have understood Sakshi — Sakshyam Sambandha by practicing logic and reasoning. 
k) Kam Atishayam Vakyam Kuryat : 


¢ What more new knowledge can Mahavakyam give? 
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Revision — Verse 57 — Introduction : 


In Tvam Pada Vichara, we employ Anvaya Vyatireka and arrive at Sakshi Svarupam. 








Drk Drishya Viveka negates everything and arrives at Pramata — Ahamkara. 


Do Avasta Traya Viveka, Sakshi — Sakhsyam Viveka, negate Ahamkara as incidental 
object of experience, arrive at Sakshi Atma. 








| know | am Sakshi, Chaitanya Nitya Svarupa. 
To witness Prapancha, | should be Chaitanya Svarupa. 


World, Ahamkara are subject to arrival and departure. 








As Sakshi witness, | am not subject to arrival, departure, Hana Upadana Varjita, 
Nityaha, Aham Sakshi Asmi. 








| am Nitya Chaitanya also, | know. 


| know | am Sakshi, | am Atma, Chaitanya Svarupa, Hana-Upadana Varjita, therefore 
Nitya. 


Therefore employ Mahavakyam. 


Purva Pakshi: 


Surprised, by reasoning | can arrive at Sakshi, Nitya, Chaitanya Atma. 


Spiritual journey is completed by Targa, reasoning, Anvaya Vyatireka, reached 
destination. 





Targa, logic gives Samanya general knowledge, Atma Astitva Jnanam. 
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¢ We will never get Visesha Svarupa Jnanam of Atma by Anvaya Vyatireka. 


Example : 
i) Infer fire from Smoke. 
¢ Know there is fire. 
¢ How big, don’t know. 
ii) Hear horn : 
¢ Know car, not brand, age etc. 
¢ Need Visesha Jnanam by Pratyaksham. 





Atma Jnanam 


——$—__ __- _ _ 4 
































Samanya Visesham 
- By Anvaya Vyatireka logic, - By Mahavakyam only. 
reasoning. 


- Sakshatkara, Aparokshat 
- Clearly, intimately | arrive at 
Sakshi. 











Purva Pakshi : Argues Vehemently 
¢ | know Triputi, world, body, mind, are subject to arrival and departure. she 


¢ Hana Upadanyo Anatmana. 


¢ Clearly witness arrival, departure of Anatma = Sakshyam = 3 states, 3 bodies, 5 Koshas 
= Ahamkara. 


¢ lam Sakshi. 

¢ Sakshi—Sakshyam Sambandha exists between Sakshi and Ahamkara. 
Example : 

¢ Completed Tatva Bodha why Study further. 

¢ Kam Atishayam? 

¢ What is Value added? 
Sureshvaracharya : 

e Ma eva gochara, kindly don’t say that, don’t argue in this manner. 
Linga Vyadhanena Tat Pratipatte : 


e Atma Jnanam gained in Samanya, general knowledge, incomplete Jnanam, since it is 
derived through reasoning. 


Linga Adhinatvat : 
¢ Lingam = Anumanam = Yukti, Targa, Nyaya, logic, reasoning knowledge derived 
through only reasoning, will give Samanya Jnanam. 
¢ Not Sakshat Pratipatti : 
o Does not give Sakshatkara Visesha Jnanam, complete Jnanam. 
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Katho Upanishad [1-2-23] and Mundak Upanishad [3-2-3] : 


TAATHT FIAT THAT TT AAA FT TET ATT | Na ayam-atma pravacanena labhyo na medhaya na bhuna srutena, 


qaay and dat ae: aqeay arear fraud qt FATA Il 2311 Yam evaisa vrnute tena labhyah tasyaisa atma vivrnute tanum svam II 23 II 
os aN) “ ¢ S ; 


This Atman cannot be attained by the study of Veda-s nor by intelligence, not by much hearing. It is gained 
by him who chooses (prays to) this (Atman) alone. To him this Atman reveals Its true nature. [I — II — 23] 





e¢ Only that student who has Samanya Jnanam and wants to get Visesha Jnanam seeks 
Mahavakyam. 


Tena Labyaha : 
¢ That student alone gets Visesha Jnanam. 


¢ What is difference between Samanya Jnanam and Visesha Jnanam? 


Samanya Jnanam Visesha Jnanam 


Atma Astitvam - Advaitam 
Atma different from Body / Mind/ - Atma Ekatvam 
Intellect, Nitya. - There is only Atma. 


4 systems - No divisions, Sajatiya, Vijatiya, 
Dvaitam Svagata Bheda Rahitaha. 
There is also Atma. 

Atma and Anatma 

With Sajatiya, Vijatiya, Svagata Bheda. 
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i) Sajitiya Bheda : 
¢ Division among many Atmas, eternal Atmas. 
e Atma -— Atma Bheda. 
e Jiva Atma — Paramatma Bheda. 
¢ Visishta Advaitin also talks of above Bheda. 
¢ During Moksha, many eternal Jivas will be there and one eternal Paramatma Vishnu. 
¢ Other Jivas will be Dasas, serving. 
¢ In Moksha Jivatma / Jivatma, Jivatma / Paramatma, Sajatiya Bheda will be there. 
ii) Vijatiya Bheda : 
¢ Atma has Vijatiya — Anatma (Matter) bheda in Moksha also. 
iii) Svagata : 
¢ Jivatma and Paramatma will have internal differences in the form of substance and 
attributes. 
e Mahavishnus eyes, ears, limbs Ashta Guna Visishta Atma. 
Chandogya Upanishad : 
BT STATIS TaTAT Tasnt Tayeqrasirct ya atmapahatapapma vijaro vimrtyurvisoko 
TARSTSHTSTUSTS: AHA: BIH he: BISA: vijighatso' pipasah satyakamah satyasankalpah so'nvestavyah 
a Tatar: OG Gay 3 Srammita sa vijijnasitavyah sa sarvamsca lokanapnoti 


Ooty 3 PATRIA Ae Tastataiita rf sarvamsca kamanyastamatmanamanuvidya vijanatiti ha 
Ustatdsars il ¢.\9.2l prajapatiruvaca II 8.7.1 II 





Prajapati once said : “The Self is free from sin, free from old age, free from death, free from sorrow, and 
free from hunger and thirst. It is the cause of desire for Truth and for commitment to Truth. This Self has to 


be sought for and thoroughly known. The person who has sought for and known the Self attains all worlds 
and all desires. [8 — 7-1] 





This is Atma, 4 philosophers arrive at by logic and meditation without Mahavakyam, 


Sajitiya, vijatiya, Svagata Bheda Sahita Atma, you arrive at. 


Only by understanding Mahavakyam, you will come to Atma Ekatvam, Sajita, Vijatiya, 


Svagata Bheda Rahita Atma. 


Mahavakya : 


1%* Revealation : Ekatvam 


24 Revealation : No Svagata Bheda 





Atma is not substance with attributes division. 





Consciousness is not attribute of me. 








No Anatma existing separately from Atma. 








No Sakshya Prapancha. 





No Sakshi and Sakshya Prapancha. 





What appears without really existing is called Mithya. 








Since no Anatma different from me Atma, Anatma is Mithya, no Vijatiya Bheda. 


If there is Atma and Anatma there will be Vijatiya Bheda. 
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¢ This is teaching of Mahavakyam. 


Kaivalya Upanishad : 
qe Fa Galen Rercareet AE | yatparam brahma sarvatma visvasyayatanarh mahat | 





aemicqenat fret a aha TAMA aan 26 w0 || siiksmatsiksmatararh nityarh sa tvameva tvameva tat |! 16!| 


That which is the Supreme Brahman, the Self in all, the ample Support of the Universe, Subtler than the 
subtle and Eternal... That alone thou art, thou alone art that. [Verse 16] 


d Gara A aleeed 4 Alert Asha a area 1 |! na bhiimiripo na ca vabmirastina cénilo me'sti na cimbararh ca | 
Ue faecal GRATE Tera Ferenerfecttar uv 2a uv || eva viditva paramatmartiparh gubasayanh niskalamadvitiyam || 23 | 
i eaceniceet Saleh eq RATATAT 1 1] smestasthi sadasadvihinath praat Sudha paramtmaripam || 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 





¢ Visesha Jnanam is Sajatiya, Vijatiya, Svagata Bheda Rahita Atma Ekatva Jnanam not 
through Targa or Samadhi but only by Mahavakyam. 


e 4Darshanams arrived at Atma but not Atma Ekatvam. 
¢ Even in Moksha, no Advaitam Ataha Aha. 


¢ In Mahavakyam alone, Aham Brahma Asmi is gained. 
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¢ Brahman is Sajatiya, Vijatiya, Svagata Bheda Rahitam. 
Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyam; 
Taddhaika ahurasadevedamagra asidekamevadvitiyam 
tasmadasatah sajjayata. 

Somya, before this world was manifest there was only existence, one without a second. On this subject, 


some maintain that before this world was manifest there was only non-existence, one without a second. 
Out of that non-existence, existence emerged. [6 — 2 — 1] 


so | wars frAaarcarae ad acest Sa ya eso’nimaitadatmyamidam sarvam tatsatyam 
W AIH areata Aceh tet 1 Ya a sa atma tativamasi $vetaketo iti bhiiya eva ma 
Tafa qm arate Stara Il 9 It bhagavanvijfidpayatviti tatha somyeti hovaca. 


That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. 
[Svetaketu then said] Sir, please explain this to me again. Yes, Somya, | will explain again, replied his father. 
[6-8-7] 





¢ Without Mahavakya, how will you claim | am Jagat Adhishtanam. 





¢ In me, the world appears and disappears. 


¢ World can never bind me. 
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¢ Moksha is not escaping from the world in Videha Mukti. 
¢ Moksha is converting world into Leela. 
¢ How can you come to this without Mahavakyam? 

Verse 57: 


AAA Aca aca A PASAT -aTAA | liigam astitva-nisthatvan na sydd vakyartha-bodhakam 
AANE-AAMASAY Ae THA AAA i 4s yy |] Sad-asad-vvurthitatma ‘yam ato vakyat pratiyate 


Since the reason can prove only the existence of the Self, it cannot establish what is signified 
by the sentence. So, the Self, which is different from the existent and the non-existent, is 
known through the sentence. [Chapter 3 — Verse 57] 





a) Lingam Astitva Nishtatvena : 


¢ With reasoning can arrive only at Samanya Jnanam of Atma, Sajatiya, Vijatiya, Svagata 
Sahita Atma, Astitva Jnanam. 


e |f Atma is one of the things in creation, | will always be miserable. 


¢ There will be comparision, Raaga — Dvesha, superiority — inferiority complex. 
Vedanta says : 


¢ |am not one of the things. 


¢ lam the only thing. 
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¢ Without Mahavakyam, Moksha impossible. This is contention of Upanishad, Shankara, 
Sureshvaracharya. 


¢ Other than Atma Ekatva Jnanam, in any other way, Moksha is not possible. 
e You wont be free but an exhalted slave, Dasa of Greater master. 
e Example : Presidents driver. 
¢ Everything else is of a lower order of reality. 
¢ Targa will not give Ekatva Jnanam. 
b) Na Syat Vakyartha Bodhakam : 


¢ Targa is not a revealor of Vakyartham. 





Message of Mahavakyam 


| 


Atma Ekatvam Jagat Adhishtanam 























¢ Concept of Jeevan Mukti and Videha Mukti is compromised concept. 
e Jeevan mukti is not surviving in the world, exhausting Prarabda biting the teeth. 
e Itis seeing life as a Leela. 


e Jeevan Mukti and Videha Mukti are from Ahamkara angle but gradually distance from 
that. 
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e Itis from the idea that | am Ahamkara. 
¢ Real Moksha is | am not Ahamkara itself. 


¢ | don’t have Sanchita, Agami, Prarabda, no question of exhausting, no question of 
Jeevan Mukti, Videha Mukti. 


¢ lam Jagat Adhishtanam in which world is playing... 


Kaivalya Upanishad : 
Tad aa oid a ad sofas mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
a ad od ae ageeAeaSr i 23 1 || mayi sarvam layarh yati tadbrahmadvayamasmyaham |! 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





¢ Svarupa Avasthanam is the real Moksha. 
e Abiding in the fact that | am not Ahamkara who has to escape. 
¢ |am Eka Atma, accept Vedantic vision. 
¢ Don’t fleet like a lamb but roar like a lion. 
c) Vakhyartham Bodhakam Nasyat Athaha, therefore, Vakyat Pratiyate : 
¢ Only through Mahavakyam, Atma Ekatvam is knowable. 
e Adhishtanatvam, Advaita Atma, knowable only through Maha Vakyam. 


e What is the nature of Advaita Atma? 
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d) Sat, Asat Vyudhiyate : 
¢ Vyavaharika Sat — Empherical existence. 
¢ Vyavaharika Asat — Empherical nonexistence. 
¢ Relative existence and nonexistence. 


e Every object in creation is subject to empherical existence during Srishti Kale and 
empherical nonexistence during Pralaya kala. 


¢ Wherever Vyavaharika Sat is there, there Vyavaharika Asat will also be there. 
¢ Whoam I? 
¢ lam Sad Asad Yuktitaha. 


e Atma transcends relative existence and relative nonexistence, | am Paramartika 
Satyam, higher order of reality. 


¢ From my higher standpoint, whole world is Vyavarika Satyam, Mithya. 
¢ This can never be arrived at without Mahavakyam. 


¢ Sankhya, Nyaya, Veiseshika, Yoga, Dvaita Vedanta, Visishta Advaitin, nobody arrived at 
2 orders of reality, Satta Bheda. 





¢ Mahavakya alone can give me Satta Bheda, then only world can become Mithya. 





¢ World entertainment only when it is of lower order of reality. 


¢ Problem in movie is entertainment because it is seen as unreal, lower order of reality 
for our entertainment. 


2419 


¢ Life entertainment, only when | elevate myself to a higher order of Paramartika 
Satyam. 


¢ Teacher lifting heavy weight student from here to there. 
e At end of class, student drops teacher. 


¢ Tat Tvam Asi in class and after that student talks of family issues because he is in same 
order of reality. 


¢ Thoughts caught up in Pancha Anatma — family, possessions, profession, body, mind. 








¢ Paramartika Atma is converted to Pratibhasika Atma. 





e Mahavakya is the one which raises the level of reality. 





¢ lam real, whatever | experience is of lower order, internalize this fact clearly. 











¢ That alone is called binary format. 


¢ If 1 don’t come to that, | will be in A format, world will persecute, | will have to run to 
Bhagavan. 


¢ If you enjoy crying, that alone is worship. 
¢ Sad Asad Vyudhuta : 
Transcend to Paramartika Atma. 
e) Mahavakya Eva Pratiyate : 


¢ Mahavakyam alone reveals that higher order. 
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Atma Ekatva has 2 corollaries : 

|. Sajitya, Vijatiya, Svagata Bheda Rahitaha — Satta Bheda. 

Il. Everything is of lower order of reality, | am Paramartikam. 
Next : 


e Student gives another argument to say Mahavakyam is not necessary. 
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